
5779 - Numbers 30-36 - Mattot ([The] Tribes) – Massei (Stages [i.e., of 
the journey]) 

 
30:1Moses said to the heads of the tribes of Israel: "This is what the 
LORD commands: 
 
1. Parshat Mattot is always read during the three weeks of mourning 

over the destruction of the Holy Temple—an event which plunged 
the Jewish people into a physical and spiritual exile from which they 
have not yet (completely) recovered … Scripture uses two terms to 
refer to the tribes of Israel—mattot and shevatim.1 

 
a. The difference between them is that “mattot” are branches that have 

become detached from the tree, and have hardened to form a staff 
or a rod—“Shevatim” on the other hand, refers to branches that still 
remain attached to their trunk, and are thus soft and flexible.  

b. hJ,m;—a) staff, rod, shaft,  b) branch, c) tribe. 
 

1) Exodus 4:17 
But take this staff in your hand …  

2) 2Chronicles 5:2 
Then Solomon summoned to Jerusalem the elders of Israel, all 
the heads of the tribes (rashei hamattot) …  

c. jb,ve—a) rod, staff, club, scepter, b) tribe. 
 

1) Genesis 49:10 
"The scepter (shevet) shall not depart from Judah …  
a) Targum Onkelos 

The Targum Onkelos is a literal translation of the Torah into Arama-
ic, intended to present a simple rendering of the Hebrew text that 
would be faithful to the original and yet transmit the spirit and con-
text of the text.2 Onkelos (a proselyte) was a contemporary of Rabban 
Gamaliel of Yavneh, (c. 45–c. 115 ce). His relationship with Gamaliel 
was a close one, and when Gamaliel died Onkelos arranged a costly 
funeral for him, such as was usually reserved for royalty.3  
The transmission of dominion shall not cease from the house 
of Judah, nor the scribe from his children’s children, forever, 
until the Messiah comes, to whom the Kingdom belongs, 
and whom nations shall obey. 
  

                                                 
1 Rabbi Chaim Miller, Ed., The Gutnick Edition Chumash, The Book of Numbers, (Kol 

Menachem, 2005), p. 243. 
2 Noah Aminoah & Yosef Nitzan, Torah, The Oral Tradition (World Zionist Organi-

zation), p. 23. 
3 Encyclopædia Judaica Research Foundation, Encyclopædia Judaica (Keter Publish-

ing House Jerusalem Ltd), Vol. 12, p. 1406. 

2) Genesis 49:28 
All these are the twelve tribes of Israel (shivtei Yisrael) … 

 
2. “This section is introduced in a manner found nowhere else in the 

Torah ... it begins with Moses speaking to the people rather than 
with HaShem speaking to Moses.”4  
a. Rashbam5 explains that this section is actually a continuation of 

the previous one and so it reflects Hashem’s directive to Moses at 
the beginning of the laws of sacrifices: Hashem spoke to Moses 
saying (28:1). Those laws concluded with the statement: aside 
from your vows and your free-will offerings (29:39). Moses now 
continues by expanding upon the obligation to fulfill one’s vows.  

b. Moses addresses the heads of the tribes who are the judges of the 
people and have a special role in annulment of vows. Thus, it is the 
responsibility of the judges to teach the people about these matters. 

 
30:2If a man vow a vow unto the LORD, or swear an oath to bind his soul 
with a bond; he shall not break his word, he shall do according to all 
that proceedeth out of his mouth. 
 
1. 2aa vow to the Lord ...  

a.  ֶנֶדר (né-der) - the act of verbally consecrating (devoting to the ser-

vice) of God, i.e. vowing to perform (Gen 28:20 ff), to make an of-
fering (Lev 27), or to abstain from something (Psa 132:2ff).  

b. Genesis 28:18-22 
c. Leviticus 27:1ff  
d. Tanhuma, Be-hukkotai, #5; Tanhuma B, Be-hukkotai, #7; Gen. R. 60:3 

Jephthah was no more lettered than a block of sycamore wood, and 
because of his ignorance he lost his daughter.  
When? At the time he fought the children of Ammon, when he 
VOWED, "Whatsoever cometh forth of the doors of my house to 
meet me . . . I will offer it up for a burnt offering" (Judg. 11:31) ... 
his daughter come forth.  

... "when he saw her . . . he moaned: 'Alas, my daughter! . . . I 
have opened my mouth unto The Lord, and I cannot go back' " 
(Judg. 11:35) ...  

As Jephthah was making ready to offer up his daughter, she wept 
before him and pleaded, "My father, my father, I came out to meet 
you full of joy, and now you are about to slaughter me. Is it written 

                                                 
4 Rabbi Elie Munk, The Call of the Torah, BaMidbar, (Mesorah Publications Ltd.), p. 364. 
5 Samuel ben Meir (c. 1085– 1158) after his death known as "Rashbam," a He-

brew acronym for: Rabbi SHmuel Ben Meir, was a leading French Tosafist and 
grandson of Shlomo Yitzhaki, "Rashi." 



in the Torah that Israel should offer the lives of their children up-
on the altar?" Jephthah replied, "My daughter, I made a vow." She 
answered, "But Jacob our father vowed, 'Of all that Thou shalt give 
me I will surely give the tenth unto Thee' [Gen. 28:22]. Then, when 
the Holy One gave him twelve sons, did he perchance offer one of 
them on an altar to the Holy One? Moreover, Hannah also vowed, 'I 
will give him unto the Lord all the days of his life' [1 Sam. 1:11]—did 
she perchance offer her son [on an altar] to the Lord?"  

Though she said all these things to him, Jephthah did not heed 
her, but he went up to the altar and slaughtered her before the 
Holy One. At that moment, the Holy Spirit cried out in anguish: 
Have I ever asked you to offer living souls to Me? "I commanded 
not, nor spoke it, neither came it into My mind" (Jer. 19:5).  

e. Psalm 132:1  
f. Avot 3:13 

Rabbi Akiva would say: Jesting and frivolity accustom a person to 
promiscuity. Tradition is a safety fence to Torah, tithing a safety 
fence to wealth, vows a safety fence for abstinence; a safety fence 
for wisdom is silence.  

g. Nedarim 8a 
R. Giddel said in the name of Rav: He who merely says [without using 
the standard formula for making a vow], "I will rise early and study 
this chapter [of Mishnah] or study this tractate [of Talmud]," is 
deemed to have made a solemn vow to the God of Israel. R. Giddel 
said further in the name of Rav: He who merely says to his friend, 
"Let us rise early and study this chapter," is obliged to rise early.  

h. Nedarim 9:1, 41b 
He who makes a VOW is as though he put a chain [of iron] about 
his neck.  

i. Ecclesiastes 5:2-6 
2Do not be quick with your mouth, do not be hasty in your heart 
to utter anything before God. God is in heaven and you are on 
earth, so let your words be few. 

3As a dream comes when there are many cares, so the speech of 
a fool when there are many words. 

4When you make a VOW to God, do not delay in fulfilling it. 
He has no pleasure in fools; fulfill your vow. 5It is better not to 
vow than to make a vow and not fulfill it. 6Do not let your mouth 
lead you into sin. And do not protest to the temple messenger, "My 
vow was a mistake." Why should God be angry at what you say and 
destroy the work of your hands? 

 
 

2. 2bor swear an oath ...  

a.  .to bind oneself with an oath—(sh’vu-ah)  ְׁשבּוָעה 

b. Genesis 26:3 
Stay in this land for a while, and I will be with you and will bless 
you. For to you and your descendants I will give all these lands and 

will confirm the OATH I swore (ַהְּׁשֻבָעה ֲאֶׁשר ִנְׁשַּבְעִּתי) to your fa-

ther Abraham.  
c. It is apparent that sh’vu-ah "swear" is identical in its consonantal 

root to the word shevah "seven" ... but also a relationship is sug-
gested by the ... incident of Gen 21:22-34.  
1) Abimelech wants Abraham to swear to deal uprightly, while 

Abraham in turn requires Abimelech to swear that the well of 
water belongs to him.  

2) Abraham then seals the oath by giving exactly seven ewe lambs 
as a testimonial witness to Abimelech, and the well is called 
Beer-sheba, or Well-of-the-seven-oath!  

d. To swear in the Old Testament was to give one's sacred unbreaka-
ble word in testimony that the one swearing would faithfully 
perform some promised deed, or that he would faithfully refrain 
from some evil act (Gen 21:23, "swear... that thou will not deal 
falsely with me").  
1) Occasionally one swore that he freely acknowledged a truth and 

would continue to acknowledge it in the future. This was the 
case when Abraham in Gen 21:30, 31 caused Abimelech to swear 
to the truth that he, Abraham, had dug, and hence owned, the 
well called Beer-sheba.   

e. Matthew 5:33-37 
37Simply let your 'Yes' be 'Yes,' and your 'No,' 'No'; anything be-
yond this comes from the evil one.  
1) 33oath … 34swear 

a) S. Lieberman has shown that “vow” (rd,n<—neder), and “oath” 
(h['Wbv.—sh’vuah) were used interchangeably in the tannaitic 
literature: “Although there is a difference between neder, a 
vow, and shevu’ah, an oath, the differences are theoretical 
(M. Ned. II.2; Tos. ibid. I.5) an oath is a personal obligation to 
do or not to do something (swear I shall not do something, 
shall abstain from something) whereas a vow makes an 
item forbidden to the person (See TB.Ned. 2b, This shall be 
forbidden to me) ... 17  

b) 2Enoch 49:1-2 
For I swear to you my children, but I will not swear by a sin-



gle oath neither by heaven or by earth nor by anything made 
by God. God said, ‘There is no swearing in Me nor injustice 
but truth.’ If there is no truth in men let thou swear by a 
word yea yea, nay nay. But I swear to you yea yea.  

c) Sirach 23:7-11 (NJB) 
7Children, listen to what I teach … 8The sinner is ensnared by 
his own lips ... 9Do not get into the habit of swearing, do not 
make a habit of naming the Holy One; 10for just as a slave 
who is constantly overseen will never be without bruises, so 
someone who is always swearing and uttering the Name will 
not be exempt from sin. 11A man for ever swearing is full of 
iniquity ... if he swears a false oath, he will not be treated as 
innocent, for his house will be filled with calamities.   

d) Philo, On the Decalogue 1:83-86 
83Having … spoken of the existence of God, and ... the honor 
to be paid to the everlasting God … (he) proceeds to com-
mand what is becoming in respect of his name ... 84That being 
which is the most beautiful, and the most beneficial to hu-
man life, and suitable to rational nature, swears not itself, 
because truth on every point is so innate within him that 
his bare word is accounted an oath. Next to not swearing at 
all, the second best thing is to keep one’s oath; for by the 
mere fact of swearing at all, the swearer shows that there 
is some suspicion of his not being trustworthy … 86For an 
oath is the calling of God to give his testimony concerning 
the matters which are in doubt; and it is a most impious 
thing to invoke God to be witness to a lie.  

e) “Baruch She-amar” (Shacharit Service) 
… blessed is He Who speaks and does; blessed is He Who de-
crees and fulfills; blessed is He Who has mercy on the earth 
… who lives forever and endures to eternity; blessed is He 
Who redeems and rescues—blessed is His Name!    

f) Numbers Rabba XII.1 
The Holy One, blessed be He, said to Israel: ‘Do not imagine 
that you are permitted to swear by My name even in truth.(1) 
You are not allowed to swear by My name unless you pos-
sess all the following attributes.’ 1) Thou shalt fear the Lord 
thy God (Deut. X, 20) … 2) Him shalt thou serve (Deut. X, 20); 
that is to say, if you concentrate your attention upon the To-
rah and the performance of precepts … Consequently it says, 
‘Him shalt thou serve.’ 3) And to Him shalt thou cleave (ib.) ...  
(1) Vows and oaths must be made ‘Unto the Lord’, i.e. with sincerity 

and purity of heart.  

2) 37‘Yes’ be ‘Yes’ … your ‘No,’ ‘No’ (wal wal !h !h ~krbd yhy—
y’hi da-ver’chem hen hen lo lo).  
a) Shavuot 36a 

R. Eleazar said: ‘No’ is an oath; ‘Yes’ is an oath. Granted, ‘No’ 
is an oath, as it is written: And the waters shall no more be-
come a flood;(24) and it is written: For this is as the waters of 
Noah unto Me; for as I have sworn [that the waters of Noah 
should no more go over the earth . . .].(25) But that ‘Yes’ is an 
oath, how do we know?— It is reasonable; since ‘No’ is an 
oath. ‘Yes’ is also an oath. Said Raba: But only if he said, ‘No! 
No!’ twice;(26) or he said, ‘Yes! Yes!’ twice; for it is written: 
And all flesh shall not be cut off any more by the waters of 
the floods;(27) [and also:] and the waters shall no more become 
a flood.(28) And since ‘No’ [must be said] twice [to imply an 
oath]. ‘Yes’ [must] also [be said] twice.  
(24) Gen. IX, 15. 
(25) Isa. LIV, 9. (26) Since he emphasizes his statement, he intends it 

as an oath. 
(26) Since he emphasizes his statement, he intends it as an oath. 
(27) Gen. IX, 11. 
(28) Ibid. 15; the promise not to bring a flood was made twice; but v. 

Asheri a.l.  
b) Mekhilta to Exodus 20:1 

Rabbi Yismael commented, “The word ‘saying’ teaches us 
that they (the children of Israel) responded to each positive 
commandment (mitzvah ‘aseh’) with the positive affirmation 
‘hen’ (‘yes’) and to each negative commandment (mitzvah ‘al 
ta’aseh’) with the negative affirmation ‘lav’ (‘no’)” (“Melamad 
she-hayu omrim al hen hen ve-al lav lav,” lit., “this teaches 
that they were saying ‘yes’ ‘yes’ and ‘no’ ‘no,’ that is, they 
were responding to a “yes (commandment),” “yes,” and to 
a “no (commandment),” “no.”  

c) James 5:12 
Above all, my brothers, do not swear—not by heaven or by 
earth or by anything else. Let your “Yes” be yes, and your 
“No,” no, or you will be condemned.  

d) Acts 18:18-21  
18Then he left  (Corinth) ... Before he sailed, he had his hair 
cut off ... because of a vow he had taken. 19They arrived at 
Ephesus, where Paul left Priscilla and Aquila. He himself went 
into the synagogue and reasoned with the Jews. 20When they 
asked him to spend more time with them, he declined. 21But 
as he left, he promised, "I will come back if it is God's will." 
Then he set sail from Ephesus. 



3. 2che shall not break his word—lit. profane his word  
a. ll;x'  (challal)—to profane, defile, pollute, desecrate—the violation of 

a vow is not only an offense toward God, it profanes (i.e., disparag-
es, runs down) a man’s character.  
1) However, this requires making a “judgement” that few people 

are in a position to make.  
a) Matthew 7:1-5  

2) What about Jephthah—was he commended for keeping his vow? 
(see 1. d. above).  

b. Isaiah 48:9-11  
—Who does the “defam(ing)”?  

c. Numbers 7:7-9 
 
32:1The Reubenites and Gadites, who had very large herds and flocks, saw 
that the lands of Jazer and Gilead were suitable for livestock. 2So they 
came to Moses and Eleazar the priest and to the leaders of the communi-
ty, and said … 4the land the LORD subdued before the people of Israel —
are suitable for livestock, and your servants have livestock. 5If we have 
found favor in your eyes," they said, "let this land be given to your serv-
ants as our possession. Do not make us cross the Jordan." 
 
1. 5“Do not make us cross the Jordan.”  

a. They “saw that the lands of Jazer and Gilead were suitable for 
livestock” (v. 1)—they wanted to settle there without even see-
ing the Promised Land up close! 

 
32:6Moses said to the Gadites and Reubenites, "Shall your countrymen go 
to war while you sit here? 7Why do you discourage the Israelites from 
going over into the land the LORD has given them? 8This is what your 
fathers did when I sent them from Kadesh Barnea to look over the land … 
hey discouraged the Israelites from entering the land the LORD had given 
them. 10The LORD's anger was aroused that day and he swore this oath: 
11'Because they have not followed me wholeheartedly, not one of the men 
twenty years old or more who came up out of Egypt will see the land I 
promised on oath to Abraham, Isaac and Jacob—12not one except Caleb … 
and Joshua … for they followed the LORD wholeheartedly.' 13The LORD's 
anger burned against Israel and he made them wander in the desert forty 
years, until the whole generation of those who had done evil in his sight 
was gone. 14"And here you are, a brood of sinners, standing in the place of 
your fathers and making the LORD even more angry with Israel. 15If you 
turn away from following him, he will again leave all this people in the 
desert, and you will be the cause of their destruction." 

  16Then they came up to him and said, "We would like to build pens 
here FOR OUR LIVESTOCK AND CITIES FOR OUR WOMEN AND 
CHILDREN. 17But we are ready to arm ourselves and go ahead of the Is-
raelites until we have brought them to their place. Meanwhile our women 
and children will live in fortified cities, for protection from the inhabitants 
of the land. 18We will not return to our homes until every Israelite has re-
ceived his inheritance. 19We will not receive any inheritance with them on 
the other side of the Jordan, because our inheritance has come to us on the 
east side of the Jordan." 20Then Moses said to them, "If you will do this ... 
22then when the land is subdued before the LORD, you may return and 
be free from your obligation to the LORD and to Israel. And this land will 
be your possession before the LORD. 23"But if you fail to do this, you will be 
sinning against the LORD; and you may be sure that your sin will find you 
out. 24Build cities FOR YOUR WOMEN and children, and pens for your 
flocks, but do what you have promised." 25The Gadites and Reubenites said 
to Moses, "We your servants will do as our lord commands. 26Our children 
and wives, our flocks and herds will remain here in the cities of Gilead. 
27But your servants, every man armed for battle, will cross over to fight be-
fore the LORD, just as our lord says." 

28Then Moses gave orders about them to Eleazar the priest and Joshua ...  
and to the family heads of the Israelite tribes. 29He said to them, "If the 
Gadites and Reubenites, every man armed for battle, cross over the Jordan 
with you before the LORD, then when the land is subdued before you, give 
them the land of Gilead as their possession. 30But if they do not cross over 
with you armed, they must accept their possession with you in Canaan." 
31The Gadites and Reubenites answered, "Your servants will do what the 
LORD has said. 32We will cross over before the LORD into Canaan armed, 
but the property we inherit will be on this side of the Jordan." 

33Then Moses gave to the Gadites, the Reubenites and the half-tribe of 
Manasseh son of Joseph the kingdom of Sihon king of the Amorites and 
the kingdom of Og king of Bashan—the whole land with its cities and 
the territory around them. 34The Gadites built ... fortified cities, and built 
pens for their flocks. 37And the Reubenites ... gave names to the cities they 
rebuilt. 39The descendants of Makir son of Manasseh went to Gilead, cap-
tured it and drove out the Amorites who were there. 40So Moses gave Gilead 
to the Makirites, the descendants of Manasseh, and they settled there.  
 
1. 6"Should your fellow Israelites go to war while you sit here?  

a. Phiippians 2:3-8 
3Do nothing out of selfish ambition or vain conceit. Rather, in humili-
ty value others above yourselves, 4not looking to your own interests 
but each of you to the interests of the others. 

 
2. 16"We would like to build pens here FOR OUR LIVESTOCK and cities for 

our women and children.  



a. Numbers Rabbah 22:9,7 
God said to them: “You have shown more affection for your 
sheep than for you (children’s) souls! Your lives will have no 
blessing!” About them it is said, “An inheritance gained hastily 
in the beginning will not be blessed in the end” (Prov 20:21) … 
They cherished their money and settled outside the Land of Is-
rael, therefore they were exiled first of all the tribes.  

b. Matthew 6:22-33 
 
3. 20Then Moses said to them, "If you will do this … you may return and be 

free from your obligation to the LORD and to Israel. And this land 
will be your possession before the LORD. 

a. ָנִקי (na-ki)—clean, free from guilt, (punishment or obligation), ex-

empt, clear, innocent.  
1) Genesis 24:41 

40"And he said to me, 'The LORD ... will ... make your journey suc-
cessful, and you will take a wife for my son from my relatives … 
41then you will be free from my oath, when you come to my rela-
tives; and if they do not give her to you, you will be free from my 
oath.'  

b. Deuteronomy 24:5 
If a man has recently married, he must not be sent to war or 
have any other duty laid on him. For one year he is to be free to 
stay at home and bring happiness to the wife he has married.  

c. Joshua 2:15-21 (NAS) 
15Then she let them down by a rope through the window, for her 
house was on the city wall … 16And she said to them, "Go to the 
hill country … until the pursuers return. Then afterward you 
may go on your way." 17And the men said to her, "We shall be 
free from this oath to you which you have made us swear, 
18unless, when we come into the land, you tie this cord of 
scarlet thread in the window through which you let us down, 
and gather to yourself into the house … all your … household.   

d. Romans 8:9-14 
12(Then), brothers and sisters, we have an obligation—but it is 
not to the flesh, to live according to it. 13For if you live according 
to the flesh, you will die; but if by the Spirit you put to death the 
misdeeds of the body, you will live. 14For those who are led by 
the Spirit of God are the children of God. 

 
4. 33Then Moses gave to the Gadites, the Reubenites and the half-tribe of 

Manasseh son of Joseph the kingdom of Sihon king of the Amorites 

and the kingdom of Og king of Bashan—the whole land with its cit-
ies and the territory around them.   
a. Reuben—Deuteronomy 33:6-7 (cf. Gen 49:3-4) 

6"Let Reuben live and not die, nor his men be few."  
1) 6aLet Reuben live …   

a) Equivalent to “long live Reuben,” or “God save Reuben.”  
b) 1Kings 1:24-25 

'Long live King Adonijah!'  
b. 6band not die …  

1) Living outside the Land—he was exposed to the enemy 
without being connected to the larger community!  

c. 6cnor his men be few.  
1) At the 1st census take in the time of Moses, the number of 

Reubenites capable of bearing arms was 46,500 (Num 1:21)—
at the 2nd census the number had dwindled down to 43,730.  

2) In David’s time much of their territory was conquered by 
the Moabites. Mesha, in the 9th century B.C.E., when describ-
ing his victories against the Eastern tribes, does not even 
mention Reuben.  

3) In the twentieth year of Pekah, king of Israel, "came Tiglath-
pileser, king of Assyria," etc. (2 Kings 15:29). He took the 
golden calves, smashed them, and went away. In the twelfth 
year of Ahaz, "the God of Israel stirred up the spirit of Pul, 
king of Assyria . . . and he carried them away, even The Reu-
benites and the Gadites" (1 Chron. 5:26), and also took the 
golden calf at Bethel, and went away. When [King] Hoshea son 
of Elah perceived that both golden calves had been carried 
away, he removed the border posts that Jeroboam son of Ne-
bat had set up to prevent Israel [in the north] from coming up 
to Jerusalem as pilgrims. Note that Scripture says of every 
other king of Israel, "And he went in the way of Jeroboam," 
but of Hoshea son of Elah it says, "He did that which was evil 
in the sight of the Lord, yet not as the kings of Israel that were 
before him" (2 Kings 17:2). 

 
3. Gad—Deuteronomy 33:20 (cf. Gen 49:19) 

20About Gad he said: "Blessed is he who enlarges Gad's domain! Gad 
lives there like a lion, tearing at arm or head. 21He chose the best 
land for himself; the leader's portion was kept for him. When the 
heads of the people assembled, he carried out the Lord's righteous 
will, and his judgments concerning Israel."  
a. 21aHe chose the best land for himself …  



1) Lit., “the first’ (re’shit), in the sense of prime, best, referring to Gad’s 
choice of fertile pasturelands in Transjordan as its territory (JPS).  

b. 21che carried out the Lord's righteous will …   
1) Numbers 32:31-32; 2) Joshua 4:11-13 

 
34: 1The LORD said to Moses, 2"Command the Israelites and say to them: 
'When you enter Canaan, the land that will be allotted to you as an inher-
itance will have these boundaries: 

3"'Your southern side will include some of the Desert of Zin along the 
border of Edom. On the east, your southern boundary will start from the 
end of the Salt Sea, 4cross south of Scorpion Pass, continue on to Zin and 
go south of Kadesh Barnea. Then it will go to Hazar Addar and over to 
Azmon, 5where it will turn, join the Wadi of Egypt and end at the Sea. 

6"'Your western boundary will be the coast of the Great Sea. This will 
be your boundary on the west. 

7"'For your northern boundary, run a line from the Great Sea to Mount 
Hor 8and from Mount Hor to Lebo Hamath. Then the boundary will go to 
Zedad, 9continue to Ziphron and end at Hazar Enan. This will be your 
boundary on the north. 

10"'For your eastern boundary, run a line from Hazar Enan to 
Shepham. 11The boundary will go down from Shepham to Riblah on the 
east side of Ain and continue along the slopes east of the Sea of Kin-
nereth. 12Then the boundary will go down along the Jordan and end at 
the Salt Sea. "'This will be your land, with its boundaries on every side.'"  
 
1. The territory allotted to Reuben, Gad and the ½ tribe of Manasheh is 

OUTSIDE THE LAND! 
 
2. SHOULD WE BE LIVING OUTSIDE OF THE LAND?  

a. I was born outside the Land!  
1) And yet, ever since I lived (and studied) in Israel (over 30 years 

ago)—I have never “felt at home” anywhere else.  
b. It takes more effort to be a Jew outside of the Land!  

1) Celebrating the Sabbath and the Holidays comes naturally in the 
Land!—BUT NOT HERE!  

2) We do NOT experience the same sense of “community” outside 
of the Land!  

3) We are more easily distracted by outside influences—THEY ARE 
ALL AROUND US!  

c. And yet, HERE we can be be A LIGHT TO THE NATIONS—as long 
as WE DON’T FORGET WHO WE ARE and WHAT THE LORD HAS 
CALLED US TO!  
1) Acts 8:1-4 (CJB)  

2) Ezekiel 11:17-20 (cf. Eze 36:25-28); 3) James 1:1  
4) The ideal of the religion of the Rabbi was the extension of God’s 

Kingship over all the peoples of the world, and the Jews had a 
constant reminder of it in the regulation, ‘A benediction which 
contains no reference to the Divine Kingship is no benediction’ 
(Ber. 40b). That means that the benediction had to be introduced 
by the formula, ‘Blessed art Thou, O Lord our God, King of the 
Universe.’ It followed from this that the doors could not be bolted 
against any Gentile who desired admittance from pure motives. 

Genuine converts were welcomed and highly esteemed. 
‘Proselytes are dear (to God), for they are described in the same 
terms as the Israelites. The children of Israel are called “serv-
ants,” as it is said, “For unto Me the children of Israel are serv-
ants” (Lev. xxv. 55), and proselytes are called “servants,” as it is 
said, “To love the name of the Lord to be His servants” (Is. lvi. 
6). Israelites are called “ministers,” as it is said, “Ye shall be 
named the priests of the Lord, men shall call you ministers for 
our God” (ibid. lxi. 6), and proselytes are called “ministers,” as it 
is said, “The strangers that join themselves to the Lord to minis-
ter unto Him” (ibid. lvi. 6). The children of Israel are called 
“friends,” as it is said, “The seed of Abraham, My friend” (ibid. 
xli. 8), and proselytes are called “friends,” as it is said, “(God is) 
the friend of the proselyte” (Deut. x. 18). The word “covenant” is 
used in connection with Israel, as it is said, “My covenant shall 
be in flesh” (Genesis. xvii. 13),” and similarly with proselytes, as 
it is said, “Who hold fast by My covenant” (Is. lvi. 6). The word 
“acceptance” is used in connection with Israel, as it is said, 
“That they may be accepted before the Lord” (Exod. xxviii. 38), 
and with proselytes it is said, “Their burnt-offerings and their 
sacrifices shall be accepted upon Mine altar” (Is. lvi. 7),’ (Mech. 
to xxii. 20; 95a). There is more to the same effect, which goes to 
demonstrate that the Israelite and the convert were placed on 
exactly the same level. 

On the verse, ‘And the souls that they had gotten (the He-
brew is literally made) in Haran’ (Genesis. xii. 5), we are told, 
‘Abraham made proselytes among the men and Sarah among 
the women. Whoever brings a heathen near (to God) and con-
verts him is as though he had created him’ (Genesis. R. XXXIX. 
14). One Rabbi even declared: ‘The Holy One, blessed be He, 
did not exile Israel among the nations for any other reason 
than that proselytes should be added to them’ (Pes. 87b).6 

                                                 
6 Dr. A Cohen, Everyman’s Talmud, (E.P.Dutton & Co., 1949), pp. 63, 64. 


