
5782 - Leviticus 9-11 - Shemini (Eighth) 
 
1On the eighth day Moses summoned Aaron and his sons and the elders of 
Israel. 2He said to Aaron, "Take a bull calf for your sin offering and a ram 
for your burnt offering, both without defect, and present them before the 
LORD. 3Then say to the Israelites: 'Take a male goat for a sin offering, a calf 
and a lamb—both a year old and without defect—for a burnt offering, 4and 
an ox and a ram for a fellowship offering to sacrifice before the LORD, to-
gether with a grain offering mixed with olive oil. For today the LORD will 
appear to you.'" 5They took the things Moses commanded to the front of 
the tent of meeting, and the entire assembly came near and stood before 
the LORD. 6Then Moses said, "This is what the LORD has commanded you 
to do, so that the glory of the LORD may appear to you." 7Moses said to 
Aaron, "Come to the altar and sacrifice your sin offering and your burnt 
offering and make atonement for yourself and the people; sacrifice the 
offering that is for the people and make atonement for them, as the LORD 
has commanded." 
 
1. 1On the eighth day  

a. Shemini ("The Eighth") ... describes the events of the day on which 
the Mishkan, the portable sanctuary build by the people of Israel in 
the Sinai Desert, was inaugerated.1  
1) It was "the eighth day" because it followed a seven-day "training" 

period, during which the Mishkan was erected each morning and 
and disassembled each evening, and Aaron and his four sons 
were initiated into the kehunah (priesthood).  

2) But it was also a day which our Sages describe as possessing 
many "firsts"—it was a Sunday, the first day of the week; the 
first of Nissan, marking the beginning of a new year; the first 
day that the Divine Presence came to dwell in the Sanctuary; the 
first day of the kehunah (priesthood); the first day of the service 
in the Sanctuary; and so on.  

3) With so many "firsts" associated with this day, why does the To-
rah refer to it—and by extention, to the entire Parshah—as "the 
eighth day"?  

b. The Cycle  
1) The number seven figures prominently in our reckoning and expe-

rience of time. Most familiar ... is the seven-day work/rest cycle 
that comprises our week, in reenactment of the original Seven 

 
1 Based on the teachings of the Lubavitcher Rebbe, Rabbi Menachem Mendel 

Schneerson; adapted by Yanki Tauber—www.chabad.org/global/popup/de-
fault_cdo/aid/2868/jewish/The-Eighth-Dimension.htm 

Days of Creation when "in six days, G-d made the heavens and 
the earth ... and on the seventh day He rested" (Exodus 20:11).  
a) Each Shabbat ... completes a full revolution of time's origi-

nal cycle, following which we start anew from Yom Rishon, 
"the first day"—as Sunday is called in (Hebrew).  

2) This is why many Jewish life-cycle observances are seven-day affairs.  
a) Two seven-day festivals frame our year—Passover, which runs 

from the 15th to the 21st of Nissan.  
b) Sukkot, occurring exactly six months later, on Tishrei 15-21.  
c) A marriage is celebrated for a full week of sheva Berachot 

(seven blessings).  
d) The death of a loved one, G-d forbid, is mourned for seven 

(shivah) days.  
3) Our years, too, follow the cycle of creation: six workday years are 

succeeded by a sabbatical year of shemittah (suspension).  
a) In the Land of Israel, all agricultural work is suspended on the 

seventh year and the land's produce is declared free for the 
taking for all.  

b) Also suspended on the shemittah year are all private debts 
and the terms of servitude of indentured servants.  

4) Finally, our sages describe the whole of human history as a sev-
en-millennia “week,” consisting of 6,000 years of human labor in 
developing G-d's world and a seventh millennium that is wholly 
Shabbat and rest, for life everlasting—the era of Moshiach.  

c. Matter and Spirit  
1) The cycle consists of two primary phases: ordinary (chol) and ho-

liness (kedushah).  
a) Six days of labor are followed by a day of rest.  
b) Six years of working the earth, by a year of suspension and 

disinvolvement from the material  
c) Six millennia devoted to struggling with and developing the 

physical world, by a seventh millennium in which the sole 
occupation of the entire world will be the knowledge of G-d.  

2) The Torah's word for holy, kedushah, literally means “removed” 
and “apart,” i.e., to be separate.  
a) If the number seven defines the natural reality, eight repre-

sents that which is higher than nature ...   
3) So the covenant of circumcision, which binds the Jew to G-d in a 

bond that supersedes all nature and convention even as it per-



vades every nook and cranny of life, is entered into on the 
eighth day of life.  

4) The festival of Shemini Atzeret (Eighth Day of Retention [or As-
sembly]), whose function is to internalize the transcendent en-
compassing light of the sukkah, occurs on the eighth day that 
follows Sukkot's seven days.  

5) Seven shemittah cycles are followed by a jubilee year character-
ized by liberty (i.e. freedom from all bounds) rather than just 
suspension.  

6) The Sanctuary, whose role was to make the infinite reality of G-d 
an indwelling presence in the physical world, was inaugurated 
on the eighth day following a seven-day training period.  

7) And, the Messianic seventh millennium of history will be fol-
lowed by the ultimate "eight"—the ... World to Come (Olam 
Ha-ba), in which the divine reality will unite with the created re-
ality in ways that we cannot even speculate upon in a world in 
which finite and infinite are mutually exclusive.  
a) In the words of the Talmud, "All prophets prophesied only 

regarding the days of Moshiach; regarding the World to 
Come, 'No eye can behold it, O G-d, save Yours.'"  

d. The number seven represents the cycle of creation; the number 
eight represents the "circumference"—that which lies beyond the 
perimeter of time and space.  
1) This is why the Divine Presence came to dwell in the Israelite 

camp on the eighth day. This is also alluded to in the saying of 
our sages (Erchin [“Appraisals”] 13b) that "The lyre of Moshiach 
has eight strings" (Keli Yakar2). 

 
 Atonement for yourself and for the people. Aaron—ְוַכֵּפר ַּבַעְדָך ּוְבַעד ָהָעם .2

was told that before offering atonement for the community, he must 
first obtain forgiveness for his own sins (Ramban). Only after he 
himself was purified could he act for the people. We find the same 
rule in Chapter 16 regarding the sacrificial service for Yom Kippur. 
The parallel between the inauguration service and that for Yom Kippur 
extends to other details as well, in particular to the complete burning 
of Aaron's chatat-offering, no part being eaten by the Kohanim (v. 11). 
As with every new stage of life, the consecration of the Sanctuary re-
quires an act of general purification. Yom Kippur serves as the ulti-

 
2 Shlomo Ephraim ben Aaron Luntschitz (1550–1619) was a rabbi, poet and Torah 

commentator, best known for his Torah commentary Keli Yakar (“Precious Vessel”). 

mate model for this concept. Thus, on his wedding day, the groom 
fasts and asks forgiveness for his sins, just as on Yom Kippur.3  
a. Hebrews 5:1-6 

1Every high priest is selected from among the people and is ap-
pointed to represent the people in matters related to God, to offer 
gifts and sacrifices for sins. 2He is able to deal gently with those 
who are ignorant and are going astray, since he himself is sub-
ject to weakness. 3This is why he has to offer sacrifices for his 
own sins, as well as for the sins of the people. 4And no one takes 
this honor on himself, but he receives it when called by God, just 
as Aaron was. 5In the same way, Messiah did not take on himself 
the glory of becoming a high priest. But God said to him, "You are 
my Son; today I have become your Father" (Psa 2:7) 6And he says in 
another place, "You are a priest forever, in the order of Melchize-
dek" (Psa 110:4).  
1) The High Priest can be compassionate with the plight of those 

going astray because he himself is weak (v. 2)—How do we 
know?  

2) Because he must deal with his own sin before he can act on the 
behalf of others (v. 3).  
a) Leviticus 16:6 

"Aaron is to offer the bull for his own sin offering to make 
atonement for himself and his household.    

3) M. Yoma 1-7 (Selections) 
The high priest comes to his bullock,(1671) which is already stand-
ing between the Outer Hall leading into the Temple's interior 
and the altar,(1672) its body north to south and its face turned to 
the west. The high priest, his back to the east,(1673) his face to the 
west, stands [by the bullock]. He presses both hands [between 
its horns] and makes confession, saying: I beseech Thee, O 
LORD!(1674) I have committed iniquity, I have transgressed, I 
have sinned before Thee, I and my house. I beseech Thee, O 
Lord! cleanse the iniquities, the transgressions, the sins that I 
have committed, transgressed, and sinned before Thee, I and 
my house, for in the Torah of Moses Thy servant it is written, 
"On this day shall atonement be made for you, to cleanse you; 
from all your sins shall ye be clean before the Lord" (Lev. 16:30). 
[And the priests and the people in the Temple Court, prostrating 
themselves],(1675) respond after him: Blessed be the Name of His 
glorious kingdom forever and ever! He then goes back to the 

 
3 Rabbi Elie Munk, The Call of the Torah, Vayikra, (Mesorah Publications, Ltd.,) pp. 

75-84. 



eastern side of the Temple Court, to the north of the altar, the 
deputy high priest at his right and the head of the priestly fami-
ly ministering that week at his left.  
(1671) "Two bullocks were offered up on that day, one from community 

funds at the additional sacrifice (Num. 29:8), the other from the 
high priest's own means: the latter, here dealt with, is therefore 
called 'his bullock.'" (Yoma, Soncino, p. 164, n. 7). 

(1672) The outer altar in the Temple Court. 
(1673) The altar was at his back, and he faced the Temple Hall. 
(1674) Literally, "O, the Name." 
(1675) On hearing him pronounce the Ineffable Name of God, they pros-

trated themselves. 
 

9:22Then Aaron lifted his hands toward the people and blessed them. 
And having sacrificed the sin offering, the burnt offering and the fel-
lowship offering, he stepped down. 23Moses and Aaron then went into 
the tent of meeting. When they came out, they blessed the people; and 
the glory of the LORD appeared to all the people. 24Fire came out from the 
presence of the LORD and consumed the burnt offering and the fat por-
tions on the altar. And when all the people saw it, they shouted for joy 
and fell facedown. 
 
-Aaron raised his hands. We find in theMish—ַוִּיָּׂשא ַאֲהרֹן ֶאת־(ָיָדו) [ָיָדיו]  .1

nah (Tamid [Daily Offerings] 7:2) and also in the Mechilta that this bless-
ing took place before the offering was burned on the Altar. Interesting-
ly, Rambam has it that the blessing was given afterwards (Hil. Temidin 
[Laws of Sacrificial Procedures] 6:4). In any case, it is clear that the bless-
ing was a direct consequence of the sacrificial service and the benefits 
provided by the blessing are seen as the fruits of that service. In the 
same way we find that Hashem gave His blessing to mankind after No-
ah's sacrifice and gave His blessing to Abraham's descendants after the 
sacrificial binding of Isaac. Sacrifice willingly offered by man is the 
source of the blessings that he receives. 

Blessings are transmitted through the hands. The word  ָיָדו, his hands, 

is written here in singular form [without the second yud] but read as 
plural. We find another example of this peculiar form at Jacob's blessing 
of his grandsons for which he apparently wanted to concentrate his 
powers of blessing in his right hand. That hand represents triumph—
Your right hand, Hashem, is glorious in power (Exo 15:6).  
a. Genesis 48:14—Jacob blessing Ephraim and Manasseh 

But Israel reached out his right hand and put it on Ephraim’s head, 
though he was the younger, and crossing his arms, he put his left 
hand on Manasseh’s head, even though Manasseh was the firstborn. 
 

Rashi there teaches us that when Israel does the will of God, the left 
hand [the instrument of punishment] blends with the right [the instru-
ment for mercy]. Then, symbolically speaking, the two hands become one. 

The idea of the domination of the left hand [symbolizing  ִּדין, justice] by 

the right hand [symbolizing  ֶחֶסד, mercy] is discussed further in the 

commentary to Exodus 15:6 ... The same idea is expressed practice when 
the Kohanim partially place the right hand over the left as they pro-

nounce the  ּבִ ְר ּכַ ת   ּכֺ ֲה נִ ים, blessing of the Kohanim (Orach Chaim4 128:12). 
 

b. Psalm 110:1 
Of David. A psalm. The LORD says to my Lord: “Sit at my right 
hand until I make your enemies a footstool for your feet.”  

c. Psalm 16:8-9 
8I have set the LORD always before me. Because he is at my right 
hand, I will not be shaken. 9Therefore my heart is glad and my 
tongue rejoices; my body also will rest secure,   

d. Psalm 109:30-31 
30With my mouth I will greatly extol the LORD; in the great throng I 
will praise him. 31For he stands at the right hand of the needy one, 
to save his life from those who condemn him.  

e. Romans 8:31-34 
31What, then, shall we say in response to this? If God is for us, who 
can be against us? … 33Who will bring any charge against those 
whom God has chosen? It is God who justifies. 34Who is he that 
condemns? Messiah Yeshua who died—more than that, who was 
raised to life—is at the right hand of God and is also interceding 
for us. 

 
 ,From having performed the sin-offering—ֵמֲעׂשֹת ַהַחָּטאת ְוָהעָֹלה ְוַהְּׁשָלִמים .2

the elevation-offering, and the peace-offering. In the figurative sense, 
the Kohen who gives his blessing must come down from his heights 
and know the state of mind of those whom he wants to bless: the 

one who wants to atone for his sins (ַחָּטאת, sin-offering], the one seek-

ing to come closer to God ( ָלהֹוע , elevation-offering] and the one desir-

ing to express his gratitude [ְּׁשָלִמים, peace-offering]. 

 
 

 
4 Orach Chayim (Manner/Way of Life) is a section of Rabbi Jacob ben Asher's com-

pilation of Halakha (Jewish law), Arba'ah Turim (Four Pillars). This section treats 
all aspects of Jewish law primarily pertinent to the Hebrew calendar (be it the 
daily, weekly, monthly, or annual calendar). 



a. Philipians 2:5-8 
5In your relationships with one another, have the same mindset as 
Messiah Yeshua: 6Who, being in very nature God, did not consider 
equality with God something to be used to his own advantage; 
7rather, he made himself nothing by taking the very nature of a 
servant, being made in human likeness. 8And being found in ap-
pearance as a man, he humbled himself by becoming obedient to 
death—even death on a cross!  

b. Hebrews 2:14-18 
14Since the children have flesh and blood, he too shared in their 
humanity so that by his death he might break the power of him 
who holds the power of death—that is, the devil—15and free those 
who all their lives were held in slavery by their fear of death. 16For 
surely it is not angels he helps, but Abraham's descendants. 17For 
this reason he had to be made like them, fully human in every 
way, in order that he might become a merciful and faithful high 
priest in service to God, and that he might make atonement for 
the sins of the people. 18Because he himself suffered when he was 
tempted, he is able to help those who are being tempted.  

c. Hebrews 4:14-16 
14Therefore, since we have a great high priest who has ascended in-
to heaven, Yeshua the Son of God, let us hold firmly to the faith we 
profess. 15For we do not have a high priest who is unable to empa-
thize with our weaknesses, but we have one who has been tempt-
ed in every way, just as we are—yet he did not sin. 16Let us then 
approach God's throne of grace with confidence, so that we may 
receive mercy and find grace to help us in our time of need. 

 
10:1Aaron's sons Nadab and Abihu took their censers, put fire in them and 
added incense; and they offered unauthorized fire before the LORD, con-
trary to his command. 2So fire came out from the presence of the LORD 
and consumed them, and they died before the LORD. 3Moses then said 
to Aaron, "This is what the LORD spoke of when he said: "'Among those 
who approach me I will be proved holy; in the sight of all the people I will 
be honored.'" Aaron remained silent. 

4Moses summoned Mishael and Elzaphan, sons of Aaron's uncle Uz-
ziel, and said to them, "Come here; carry your cousins outside the 
camp, away from the front of the sanctuary." 5So they came and carried 
them, still in their tunics, outside the camp, as Moses ordered. 6Then Mo-
ses said to Aaron and his sons Eleazar and Ithamar, "Do not let your hair 
become unkempt and do not tear your clothes, or you will die and the 
LORD will be angry with the whole community. But your relatives, all the 
Israelites, may mourn for those the LORD has destroyed by fire. 7Do not 

leave the entrance to the tent of meeting or you will die, because the 
LORD's anointing oil is on you." So they did as Moses said. 
 
1. 2So fire came out from the presence of the LORD and consumed them ... 

4Moses summoned Mishael and Elzaphan ... carry your cousins outside 
the camp, away from the front of the sanctuary."  
a. Leviticus Rabba XX:8 

Bar Kappara in the name of R. Jeremiah b. Eleazar said: Aaron's 
sons died on account of four things: for drawing near to the holy 
place, for offering, for the strange fire, and for not having taken 
counsel from each other. ‘For drawing near,’ since they entered into 
the innermost precincts of the sanctuary. ‘For offering,’ since they 
offered a sacrifice which they had not been commanded to offer. 
‘For the strange fire’: they brought in fire from the kitchen. ‘And 
for not having taken counsel from each other,’ as it says, Each of 
them his censer (Lev. X, 1), implying that they acted each on his 
own initiative, not taking counsel from one another. R. Jeremiah b. 
Eleazar said: The death of Aaron's sons is mentioned in four plac-
es, and in every one of them their offence is also mentioned. Why 
all this? To inform you that they were guilty of no other iniquity 
but this one alone … so that people might have no pretext for say-
ing that they had been acting corruptly in secret and that it was 
on account of this that they died.  
1) for drawing near to the holy place—because they went into the 

most innermost section of the sanctuary.  
2) for offering—because they brought an offering they were not en-

joined to bring.  
3) for the strange fire—they brought coals inside the sanctuary 

which come from an oven and not from the sacrificial altar.  
4) for not having taken counsel from each other—they did not dis-

cuss the “rightness” of what they were doing with each other, 
they assumed (inappropriately) that their offering would be ac-
cepted.  

b. Each took his took their censers, put fire in them …  
1) Rather, “and put coals in” them. The Hebrew vae “fire,” in fact re-

fers to the embers placed on the censers (fire pans) (JPS).  
c. they offered unauthorized fire before the LORD …   

1) hr'z" vae —strange fire, alien fire. The sense of the Hebrew zarah, 

“alien,” is elusive, and the “strangeness” implied has been vari-
ously interpreted. The text does not specify the offense commit-
ted by the two young priests.  



d. Their cause of death?—Their act of unwarranted trespass, of non-
commanded entry and offering! (Rav Chanoch Waxman, Virtual 
Beit Midrash) 
 

10:8Then the LORD said to Aaron, 9"You and your sons are not to drink 
wine or other fermented drink WHENEVER YOU GO INTO THE TENT 
OF MEETING, or you will die. This is a lasting ordinance for the genera-
tions to come, 10so that you can distinguish between the holy and the 
common, between the unclean and the clean, 11and so you can teach the 
Israelites all the decrees the LORD has given them through Moses." 
 
1. 9"You and your sons are not to drink wine or other fermented drink ...  

a. Proverbs 20:1 
Wine is a mocker and beer a brawler; whoever is led astray by them 
is not wise.  

b. Proverbs 31:4 
It is not for kings, Lemuel it is not for kings to drink wine, not for 
rulers to crave beer ...    

c. Luke 1:15 
(John) will be great in the sight of the Lord. He is never to take 
wine or other fermented drink, and he will be filled with the Ho-
ly Spirit even before he is born.  

d. Ephesians 5:18 
Do not get drunk on wine, which leads to debauchery. Instead, be 
filled with the Spirit ...    

e. 1Timothy 3:2-3,8 
Now the overseer is ... not given to drunkenness, not violent but 
gentle, not quarrelsome, not a lover of money ... 8In the same way, 
deacons are to be worthy of respect, sincere, not indulging in 
much wine, and not pursuing dishonest gain.  

f. Deuteronomy 14:26 
Use the silver to buy whatever you like: cattle, sheep, wine or other 
fermented drink, or anything you wish. Then you and your house-
hold shall eat there in the presence of the LORD … and rejoice.  

g. John 2:1-11 
1On the third day a wedding took place at Cana in Galilee. Yeshua' 
mother was there, 2and Yeshua and his disciples had also been in-
vited to the wedding. 3When the wine was gone, Yeshua' mother 
said to him, "They have no more wine" … 5His mother said to the 
servants, "Do whatever he tells you." 6Nearby stood six stone water 
jars, the kind used by the Jews for ceremonial washing, each hold-
ing from twenty to thirty gallons. 7Yeshua said to the servants, 

"Fill the jars with water"; so they filled them to the brim. 8Then 
he told them, "Now draw some out and take it to the master of 
the banquet." They did so, 9and the master of the banquet tasted 
the water that had been turned into wine … Then he called the 
bridegroom aside 10and said, "Everyone brings out the choice wine 
first and then the cheaper wine after the guests have had too much 
to drink; but you have saved the best till now." 11WHAT YESHUA 
DID HERE IN CANA OF GALILEE WAS THE FIRST OF THE SIGNS 
THROUGH WHICH HE REVEALED HIS GLORY; and his disciples 
believed in him.  

h. 1Timothy 5:23 
23Stop drinking only water, and use a little wine because of your 
stomach and your frequent illnesses.  
1) Water can be easily contaminated, wine cannot—it is toxic to 

most pathogens. 
 


