
5782 – Leviticus 14-15 - Metzora (The Diseased Person) 
 
1The LORD said to Moses, 2"These are the regulations for the diseased 
person at the time of his ceremonial cleansing, when he is brought to 
the priest: 

3The priest is to go outside the camp and examine him. If the person 
has been healed of his infectious skin disease, 4the priest shall order that 
two live clean birds and some cedar wood, scarlet yarn and hyssop be 
brought for the one to be cleansed. 5Then the priest shall order that one of 
the birds be killed over fresh water in a clay pot. 6He is then to take the live 
bird and dip it, together with the cedar wood, the scarlet yarn and the 
HYSSOP, into the blood of the bird that was killed over the fresh water. 

7Seven times he shall sprinkle the one to be cleansed of the infectious 
disease and pronounce him clean. Then he is to release the live bird …  

 
-HASHEM spoke to Moses. This is spoken to Mo—ַוְיַדֵּבר הי ֶאל־ֹמֶׁשה ֵּלאֹמר .1

ses alone whereas previously both Moses and Aaron had been ad-
dresed. The laws of purification after a tzara’at affliction had a special 
significance to Moses which was not shared by Aaron. Moses had per-
sonally experienced this affliction (Exo 4:6) and was cured in a miracu-
lous fashion, but without being given the opportunity to perform the 
rituals of purification.1 
 

 denotes unlimited future ִּתְהֶיה This shall be. The verbal form—זֹאת ִּתְהֶיה .2

time. This indicates that the laws of purification are not limited in time 
by the stoppage of the sacrifices in the Temple (Torat Kohanim). They 
remain valid to this day, at least as far as the procedure involving the 
two birds and the shaving of the hair is concerned. R Tarfon, who lived 
after the destruction of the Temple, confirms having performed the 
purification procedure on three individuals. Of course, not having a 
Temple, there is no possibility of bringing the sacrifices described 
here. Still, just as a woman in childbirth becomes pure after a period of 
isolation even though she has not offered the prescribed sacrifices, so 
also is it possible to perform the procedures which will make the af-
flicted person pure again. However, today we disregard any form of 
procedure for those suffering from tzara’at afflictions. This is because 
we have no authentic Kohen who has the power to pronounce the ver-
dict of pure or contaminated. Confronted with such an affliction, we 
have no recourse other than prayer and the preventive measure of iso-
lation. (See R' Kasher, Encyclopedia, vol. 8, p. 255.) 
 

 
1 Rabbi Elie Munk, The Call of the Torah, Vayikra, (Mesorah Publications, Ltd.), pp. 
144-155. 

-The law of the metzora. R Yehoshua ben Levi in the Mid—ּתֹוַרת ַהְּמצָֹרע .3

rash observes that the expression ּתֹוַרת ַהְּמצָֹרע occurs five times in the 

chapters relating to the tzara’at afflictions. The study of the five 
Books of the Torah and the faithful practice of its mitzvos provide 
the best remedy against the moral defects that bring about these 
diseases (Vayikra Rabbah).  
a. The word Torah means “instruction” or “guide.” The Torah guides our 

every step and move through its 613 mitzvahs. The word mitzvah 
means both “commandment” and “connection.” Through the study 
of Torah and fulfillment of mitzvahs, we connect ourselves and 
our environment to G-d. G-d’s purpose in creating the world is that 
we sanctify all of creation, imbuing it with holiness and spirituality.2  
1) Deuteronomy 30:16 

1For I command you today to love the LORD your God, to walk in 
obedience to him, and to keep his commands, decrees and laws; 
then you will live and increase, and the LORD your God will 
bless you in the land you are entering to possess.  

2) Luke 10:25-28 
25On one occasion an expert in the law stood up to (prove) Ye-
shua. "Teacher," he asked, "what must I do to inherit eternal life?" 
26"What is written in the Law?" he replied. "How do you read it?" 
27He answered, "'Love the Lord your God with all your heart and 
with all your soul and with all your strength and with all your 
mind'; and, 'Love your neighbor as yourself.'" 28"You have an-
swered correctly," Yeshua replied. "Do this and you will live."  

3) 2John 1:6 
6And this is love: that we walk in obedience to (the Father’s [v. 
4]) commands. As you have heard from the beginning, his com-
mand is that you walk in love.  

4) This week’s Torah reading speaks of the affliction known as tza-
ra’at. The commentators explain that tzara’at was a punishment 
for the transgression of speaking lashon hara. Lashon hara, 
which translated literally means “the evil tongue” or “evil speech,” 
includes slander, gossip and rumors, among other things.3  
As the old British wartime adage goes, “Careless talk costs lives.” 
(My father, who was a Radioman in the Navy during WWII, used to 
say, “Loose lips sink ships”). The Talmud relates in the name of 

 
2 https://www.chabad.org/library/article_cdo/aid/2153/jewish/What-Is-the-

Torah.htm 
3 www.chabad.org/parshah/article_cdo/aid/376117/jewish/The-Power-of-the-

Spoken-Word.htm 



Rabbi Shmuel bar Nachmani: “Why is the evil tongue called a 
thrice-slaying tongue? Because it kills three people: the person 
speaking, the person spoken to, and the person being spoken 
about.” It may not kill them physically, but it is character assassi-
nation. Maimonides adds a further dimension: sometimes a person 
may say something that is not quite slander or gossip. Yet, as his 
statement passes from person to person, it eventually does cause 
harm, trouble, fright or hurt to the party being spoken about.  
a) Leviticus Rabba XVI:1 

For this reason did Moses warn Israel, This is the law of the 
leper—mezora (Lev. XIV, 2) [alluding to] one who utters evil 
[reports] (mozi [shem] ra’).1 

 
 On the day of his purification. According to Ramban, this—ְּביֹום ָטֳהָרתֹו .4

signifies either the day of his healing or the day on which his purifica-
tion begins. After the lengthy discussion in the previous sidrah regard-
ing the occurrence of contamination, the Torah devotes this chapter to 
the laws concerning the cleansing of that contamination. As R' Levi 
says in the Midrash, whenever Hashem taught Moses about a case of 
contamination, He went on to teach him the means by which it could 
become cleansed (Tanchuma Chukat 6). 

Thus, the worst sinner, who has atoned for his sins through horrible 
afflictions, can by the will of God regain his purity on the day he begins 
the processof cleansing. l have observed his ways, says Hashem, and I 
want to heal him, to guide him, to console him, and those who commis-

erate with him (Isa S7:18). The two words ְּביֹום ָטֳהָרתֹו, on the day of his 

purification, thus become the theme of this sidrah. The door leading 
back to God remains wide open to the repentant sinner and the To-
rah reserves an entire sidrah to specify the ways that will lead him 
to the ideal of purity. Our Sages tell us in the Midrash that Hashem 
summons His legions on the day of his purification and says to them, 
"You see, it was not in vain that I sent this affliction upon him" 
(Vayikra Rabbah 16).  
a. Proverbs 6:20-23 

20My son, keep your father's command and do not forsake your 
mother's teaching. 21Bind them always on your heart; fasten them 
around your neck. 22When you walk, they will guide you; when you 
sleep, they will watch over you; when you awake, they will speak to 
you. 23For this command is a lamp, this teaching is a light, and cor-
rection and instruction are the way to life ... 
 
 
 

b. Zephaniah 3:1-2 
1Woe to the city of oppressors, rebellious and defiled! 2She obeys no 
one, she accepts no correction. She does not trust in the LORD, she 
does not draw near to her God.  

c. 2Timothy 3:16-17 
16All Scripture is God-breathed and is useful for teaching, rebuking, 
correcting and training in righteousness, 17so that the servant of 
God may be thoroughly equipped for every good work.  

d. Lamentations Rabbah 3:44, #9; Midrash Tehillim 65:4 
R. Hanina bar Papa put the following question to R. Samuel bar 
Nahman: Since I have heard that you are a master of Aggadah, [tell 
me] what is signified by the verse "Thou hast covered Thyself with a 
cloud, so that no prayer can pass through" (Lam. 3:44). He replied: 
Prayer is likened to an immersion pool, while repentance is likened 
to the sea. Even as an immersion pool is at times open and at times 
barred, so the gates of prayer are at times barred and at times open. 
On the other hand, the sea is always open, so that whoever wishes 
to bathe in it bathes in it whenever he wishes. So, too, the gates of 
repentance are always open. R. Berekhiah and R. Helbo said in the 
name of R. Anan son of R. Joseph: In truth, the gates of prayer too 
are never barred.   

e. Luke 5:29-32 
29Then Levi held a great banquet for Yeshua at his house, and a large 
crowd of tax collectors and others were eating with them. 30But 
(some of) the Pharisees and the teachers of the law who belonged to 
their sect complained to his disciples, "Why do you eat and drink 
with tax collectors and sinners?" 31Yeshua answered them, "It is not 
the healthy who need a doctor, but the sick. 32I have not come to 
call the righteous, but sinners to repentance." 

 

 The Kohen shall go forth. To see the metzora he must go—ְוָיָצא ַהּכֵֹהן .5

outside the three camps for that is where the afflicted person was sent 
when his tzara’at was declared (Rashi). In the previous chapter, Rashi 
described the isolation of the metzora as an appropriate punishment 
for his sin of spreading slander (to 13:46). From a broader perspective, 
it appears that antisocial behavior is a common characteristic of all the 
seven sins that are possible causes for the tzara’at afflictions. There-
fore, the guilty person must be removed from society according to the 

principle of  הָּד ִמ דגֶ נֶ ּכְ   הָּד ִמ   , measure for measure [a punishment that 

fits the crime]. Hopefully, his isolation will induce him to repent and 
return to a better way of life ... 

 



a. Arachin [Estimations] 16a 
R. Samuel b. Nahmani said in the name of R. Johanan: Because of sev-
en things the plague of leprosy is incurred: [These are:] slander, the 
shedding of blood, vain oath,(6) incest, arrogance, robbery and envy.  
(6) The taking of the Lord's name in vain being a great offence. Or, perjury: 

the example chosen shows that the latter is meant.  
b. Luke 15:11-24 

11Yeshua continued: "There was a man who had two sons. 12The 
younger one said to his father, 'Father, give me my share of the es-
tate.' So he divided his property between them. 13"Not long after 
that, the younger son got together all he had, set off for a distant 
country and there squandered his wealth in wild living. 14After he 
had spent everything, there was a severe famine in that whole 
country, and he began to be in need. 15So he went and hired him-
self out to a citizen of that country, who sent him to his fields to 
feed pigs. 16He longed to fill his stomach with the pods that the pigs 
were eating, but no one gave him anything. 17"When he came to his 
senses, he said, 'How many of my father's hired servants have food 
to spare, and here I am starving to death! 18I will set out and go back 
to my father and say to him: Father, I have sinned against heaven 
and against you. 19I am no longer worthy to be called your son; make 
me like one of your hired servants.' 20So he got up and went to his 
father. "But while he was still a long way off, his father saw him 
and was filled with compassion for him; he ran to his son, threw 
his arms around him and kissed him. 21"The son said to him, 'Fa-
ther, I have sinned against heaven and against you. I am no longer 
worthy to be called your son.' 22"But the father said to his servants, 
'Quick! Bring the best robe and put it on him. Put a ring on his fin-
ger and sandals on his feet. 23Bring the fattened calf and kill it. Let's 
have a feast and celebrate. 24For this son of mine was dead and is 
alive again; he was lost and is found.' So they began to celebrate.  

c. Deuteronomy Rabbah 2:24—The Compassionate Father and His Lost Son 
Another explanation: THOU WILT RETURN TO THE LORD THY GOD. 
R. Samuel Pargrita said in the name of R. Meir: This can be com-
pared to the son of a king who took to evil ways. The king sent a tu-
tor to him who appealed to him saying, ‘Repent, my son.’ The son, 
however, sent him back to his father [with the message], ‘How can I 
have the effrontery (brazen boldness) to return? I am ashamed to 
come before you.’ Thereupon his father sent back word, ‘My son, is 
a son ever ashamed to return to his father? And is it not to your 
father that you will be returning?’ Similarly, the Holy One, blessed 
be He, sent Jeremiah to Israel when they sinned, and said to him: 
‘Go, say to My children, “Return.”’ Whence this? For it is said, Go 

and proclaim these words, etc. (Jer. III, 12). Israel asked Jeremiah: 
‘How can we have the effrontery to return to God?’ Whence do we 
know this? For it is said, Let us lie down in our shame, and let our 
confusion cover us, etc. (ib. 25). But God sent back word to them: 
‘My children, if you return, will you not be returning to your Fa-
ther?’ Whence this? [For it is said], For I am become a father to Is-
rael, etc. (ib. XXXI, 9).  

d. Pesikta Rabbati 444—The Compassionate Father and His Runaway Son 
“Return, O Israel, to the Lord your God” (Hos 14:2). The matter may 
be compared to the son of a king who was far away from his fa-
ther—a hundred days’ journey. his friends said to him, “Return to 
you father!” He replied, “I an not able.” his father sent him a mes-
sage, “Come as far as you are able according to your own strength 
and I will come to you the rest of the way!” Thus the Holy One 
Blessed be He said, “Return to me and I will return to you” (Mal 3:7).  

e. Deuteronomy Rabbah—The Compassionate Father and His Obstinate Son 
R. Abbahu in the name of R. Yose ben Chalafta, it is written, “When 
you beget children …” (Deut. 4:25) and it is written, “I call heaven 
and earth to witness against you this day …” (Deut. 4:26). To what 
may the matter be compared? To the son of a man who said to him 
father, “I intend to depart into a far country by way of the sea.” The 
father warned, “But the time for sailors to ship out for sea has al-
ready passed!” He was vehement about the matter and argued, “You 
must understand that if you go to sea now, you face certain destruc-
tion! In the end your ship will be wrecked and all that you own will 
be lost. Listen I am telling you that if you disobey my word and in-
sist on going to sea, all these things will happen to you which I have 
warned you about. However even if the ship is wrecked, you lose 
everything in it and all of your personal belongings are swept 
away and only you yourself are delivered, remember one thing. 
Do not be ashamed to return to me. Do not say, ‘How can I have 
the effrontery to return to father [Abba].’ Now I am telling you, 
even if you disobey and all these terrible things happen to you—you 
must never be ashamed to return to me and I will surely receive 
you.” Thus the Holy One said to Israel, “I call heaven and earth to 
testify against you …” (Deut. 4:26). Thus he called them, “But from 
there you will seek the Lord your God, and you will find him, if 
you search after him with all you heart and with all your soul. 
When you are in tribulation, and all these things come upon you 

 
4 Pesikta Rabbati is a collection of Aggadic Midrash (homilies) on the Pentateuchal 

and prophetic lessons, the special Sabbaths, etc. It was composed around 845 CE 
and probably called "rabbati" (the larger) to distinguish it from the earlier 
Pesiḳta—http://en.wikipedia.org/wiki/Pesikta_Rabbati 



in the latter days, you will return to the Lord your God and obey 
his voice, for the Lord your God is a merciful God …” (Deut. 4:29-
30). And also he affirmed, “And when you beget children … (Deut. 
4:25).5  

f. Ephesians 2:4-5 
4But because of his great love for us, God, who is rich in mercy, 
5made us alive with Messiah even when we were dead in transgres-
sions—it is by grace you have been saved. 

 
 Cedar wood,crimson thread, and—ֵעץ ָהֶאֶרז ְוֶאת־ְׁשִני ַהּתֹוַלַעת ְוֶאת־ָהֵאזֹב .6

hyssop. The same objects are used in the purification procedure of the 
K Np, red calf (Numbers 19:6). That procedure deals with contamina-
tion transmitted through contact with a dead body. Ibn Ezra reminds 
us of the similar procedure at the time of the Exodus from Egypt when 
a bunch of hyssop was dipped in the blood of sacrifice, and the blood 
was then spread on the lintel and the doorposts (Exodus 12:22, see the 
commentary there). These different cases lead to the same ultimate re-
sult, that is, freeing a person or group from contamination and mak-
ing them worthy of walking before God. The procedure of sprinkling 
the former metzora seven times with the blood of sacrifice is to bring 
about the same effect as putting the blood on the lintel and doorposts, 
where it made the residents of the house worthy to be saved from 
the plague of the first-born Egyptians. Why were these three objects 
chosen in particular? Rashi brings out the symbolism connected with 
the three objects. However, Rambam states that he could find nothing 
by which to justify the preference given to them (Guide to the Per-
plexed 3:47).  
a. Numbers 19:5-6 

5While (Eliezar the priest) watches, the (red) heifer is to be burned—
its hide, flesh, blood and intestines. 6The priest is to take some ce-
dar wood, hyssop and scarlet wool and throw them onto the burn-
ing heifer.  

b. Because the plague of tzaraat comes in punishment for evil talk, 
which is an act of chatter, therefore birds are needed for his purifi-
cation, because these chatter continuously with a twittering 
sound (Rashi).  

c. A cedar stick: Because lesions of tzara’at come because of haughti-
ness [symbolized by the tall cedar]—[Arachin 16a]6 

 
5 Midrash Devarim Rabbah, ed., Saul Liebermann, (Wahrmann Books, 1974), p. 55. 

Translation by Brad Young. 
6 https://www.chabad.org/parshah/torahreading_cdo/aid/2492733/showrashi/ 

true/jewish/Metzorah-Torah-Reading.htm 

1) 1Kings 6:18 
18The inside of the temple was cedar, carved with gourds and 
open flowers. Everything was cedar; no stone was to be seen.  

d. Exodus 12:22 
Take a bunch of hyssop, dip it into the blood in the basin and put 
some of the blood on the top and on both sides of the doorframe. 
Not one of you shall go out the door of his house until morning.  
1) Psalm 51:1-12 

1A psalm of David. When the prophet Nathan came to him after 
David had committed adultery with Bathsheba. Have mercy on 
me, O God, according to your unfailing love; according to your 
great compassion blot out my transgressions. 

2Wash away all my iniquity and cleanse me from my sin. 
3For I know my transgressions, and my sin is always before me. 
4Against you, you only, have I sinned and done what is evil in 
your sight, so that you are proved right when you speak and jus-
tified when you judge. 

7Cleanse me with hyssop, and I will be clean; wash me, and I 
will be whiter than snow …  

2) John 19:28-30 
28Later, knowing that all was now completed, and so that the 
Scripture would be fulfilled, Yeshua said, "I am thirsty."  29A jar of 
wine vinegar was there, so they soaked a sponge in it, put the 
sponge on a stalk of the hyssop plant, and lifted it to Yeshua’s 
lips. 30When he had received the drink, Yeshua said, "It is fin-
ished." With that, he bowed his head and gave up his spirit.  

e. If the point is that he should show humility, why does he bring both 
a cedar and hyssop? But the true meaning of humility is not to 
broken and bowed, but to be humble even as one stands straight 
and tall (The Chassidic Masters).  
1) Because he has exalted himself like a cedar ... he should humble 

himself like a grass.  
f. Exodus 26:1 (cf. Exo 26:31; 28:5-8, 33) 

1"Make the tabernacle with ten curtains of finely twisted linen and 
blue, purple and scarlet yarn, with cherubim woven into them by a 
skilled worker.  
1) Joshua 2:15-21 

15So (Rehab) let them down by a rope through the window, for the 
house she lived in was part of the city wall. 16She said to them, 
"Go to the hills so the pursuers will not find you. Hide yourselves 
there three days until they return, and then go on your way." 
17Now the men had said to her, "This oath you made us swear will 



not be binding on us 18unless, when we enter the land, you have 
tied this scarlet cord in the window through which you let us 
down, and unless you have brought your father and mother, your 
brothers and all your family into your house. 19If any of them go 
outside your house into the street, their blood will be on their 
own heads; we will not be responsible. As for those who are in 
the house with you, their blood will be on our head if a hand is 
laid on them. 20But if you tell what we are doing, we will be re-
leased from the oath you made us swear." 21"Agreed," she replied. 
"Let it be as you say." So she sent them away, and they departed. 
And she tied the scarlet cord in the window.  

2) Isaiah 63:1 
1Who is this coming from Edom, from Bozrah, with his garments 
stained crimson? Who is this, robed in splendor, striding for-
ward in the greatness of his strength? "It is I, proclaiming victory, 
mighty to save." 

 
7. Sanhedrin 98b 

Rab said: The world was created … For the sake of the Messiah. WHAT 
IS HIS [THE MESSIAH'S] NAME? The School of R. Shila said: His name is 
Shiloh, for it is written, until Shiloh come (Gen 49:10) … The Rabbis 
said: His name is THE LEPER (METZORA) SCHOLAR,’AS IT IS WRIT-
TEN, SURELY HE HATH BORNE OUR GRIEFS, AND CARRIED OUR 
SORROWS: YET WE DID ESTEEM HIM A LEPER, SMITTEN OF GOD, AND 
AFFLICTED (Isa 53:4).  
a. The narrative arc of Parashat Metzora moves from a discussion of 

the reentry ritual of persons following recovery from the skin af-
flictions of tzara'at, to tzara'at which affects the walls and con-
tents of individuals' houses, to a discussion of genital discharges 
(zav/zavah) in men and women. It is a movement from more pub-
lic manifestations to more private manifestations of these condi-
tions. Lesions of the skin are apparent to anyone with whom the 
one afflicted comes into even the most superficial social contact. 
One's house is more private, shared with family and close friends. 
Tzara'at in the house or of the house can be hidden from the gen-
eral public but not from those one holds more closely. Finally, geni-
tal discharges, the most private, are hidden from all but those with 
whom we are most intimate, and sometimes known only to the one 
affected. And yet all require some level of separation and some rit-
ual for reentry into an intimate relationship, a (domestic) relation-
ship, a social/public relationship.7 

 

 
7 www.jtsa.edu/Conservative_Judaism/JTS_Torah_Commentary/Metzora_5771.xml 

We have seen why the Messiah, of all possible manifestations, assumes the 
garb of a metzora. But in this context, it is possible to interpret the names 
of the two parashiot that discuss tzara’at as referring to the process of 
redemption: Tazria, meaning “sow,” refers to the work we do to cause re-
demption to “sprout”; Metzora refers to the Messiah himself. Thus, the 
phrase Tazria-Metzora (figuratively) means “Sow the seeds of the messian-
ic redemption.”  
In most years, the two parashiot of Tazria and Metzora are combined in 
the public reading of the Torah in the synagogue. In the (figurative) con-
text just mentioned, this teaches us that we must view our efforts to re-
fine the world through studying the Torah and fulfilling its command-
ments not only as ends unto themselves—which they most certainly are, 
inasmuch as we are instructed to fulfill God’s commandments out of de-
voted obedience—but also as the means by which we hasten the advent of 
the Messiah. We must not dissociate our Tazria—our sowing—from 
Metzora—its messianic goal.8 

 

 
8 www.chabad.org/parshah/default_cdo/aid/2187099/jewish/Overview.htm 


