
5782 – Genesis 25-28 – Toldot (Generations) 
 
25:19This is the account of the family line of Abraham's son Isaac. Abraham 
became the father of Isaac, 20and Isaac was forty years old when he mar-
ried Rebekah daughter of Bethuel the Aramean from Paddan Aram and 
sister of Laban the Aramean. 21Isaac prayed to the LORD on behalf of his 
wife, because she was childless. The LORD answered his prayer, and his 
wife Rebekah became pregnant.  
 Abraham begot Isaac. Despite the multitude of—ַאְבָרָהם הֹוִליד ֶאת־ִיְצָחק .1

proselytes converted to Abraham's faith and all the children of his 
wife Keturah and of his son Ishmael previously mentioned, Isaac was 
the only worthy successor of the patriarch. Solely in Isaac was his 
spirit most perfectly embodied. In the spiritual sense lsaac was truly 
the "only son" of Abraham according to the words of God Himself 
(22:2). The spiritual and physical resemblances between father and 
son became still more striking after the father's death; so much so 
that all those who beheld Isaac exclaimed: "Surely this is the son of 
Abraham" (Zohar).1  
a. Genesis 22:2 

2Then God said, "Take your son, your only son, whom you love—
Isaac—and go to the region of Moriah. Sacrifice him there as a 
burnt offering on a mountain I will show you."  

b. John 1:14-18 
14The Word became flesh and made his dwelling among us. We have 
seen his glory, the glory of the one and only Son, who came from 
the Father, full of grace and truth ... 18No one has ever seen God, 
but the one and only Son, who is himself God and is in closest re-
lationship with the Father, has made him known.  

c. John 3:16 
16For God so loved the world that he gave his one and only Son, 
that whoever believes in him shall not perish but have eternal life.  

 ,Because she was barren. Unlike Abraham, his father—ִּכי ֲעָקָרה ִהוא .2

Isaac did not want to marry a bondwoman, for the binding on Mount 
Moriah had made of him an offering consecrated wholly to God (Rashi 
on verse 26). And so he had no recourse but prayer for having chil-
dren. Isaac went to Mount Moriah to pray, for it was there, during the 
sacrifice, that God had promised his father: "I shall multiply your de-
scendants" (Targum Yonasan). 

 

 
1 Rabbi Ellie Munk, The Call of the Torah, Bereishis, (Mesorah Publications, Ltd.), 

pp. 335-377. 

 

 .HASHEM allowed Himself to be entreated by him. R—ַוֵּיָעֶתר לֹו ְיהָוה .3

Yitzchak said, "Why were the Patriarchs barren? It was because God 
desires the prayer of the righteous" (Yevamos 4a). A wild tree,says a 
proverb, grows by itself, but a fruit tree needs to be cultivated. Even 
before birth, the righteous one needs special care for his future devel-
opment. His parents' prayer to God for his arrival into the world is the 
first step in assisting the child to be born with the Divine blessing. 
Rashi emphasizes that it was lsaac's own prayer that God granted, not 
that of his wife ...  
a. The Tenacious Daughter2 

R. Leazar (Eleazer) observed a fast but no rain fell. R. Akiva observed 
a fast, and rain fell. He (R. Akiva) went in and said to them, “I will tell 
you a parable. To what may the matter be compared? To a king who 
had two daughters. One was tenacious (h p w x j [chatzufah]) and the 
other was gracious (h r y v k [kashirah]). When the tenacious one 

wanted something and came before him, he said: “Give her what she 
wants so she will get out of here.” But when the gracious one 
wanted something and came in before him, he lengthened his deal-
ing with her because he enjoyed listening to her conversation.”  
1) R. Leazar should not be considered to be lacking in spirituality or 

religious piety because his fast did not receive a response from 
heaven. His prayer was proper.  

2) Akiva showed his appreciation and reverence for his senior, who 
was his respected teacher.  

3) Akiva received what he prayed for because of his bold disposition.  
4) While honoring graciousness, the positive value of chutzpah is 

clearly seen. 
 
25:22The babies jostled each other within her, and she said, "Why is this 
happening to me?" So she went to inquire of the LORD. 23The LORD said 
to her, "Two nations are in your womb, and two peoples from within you 
will be separated; one people will be stronger than the other, and the 
older will serve the younger."  
ְּבִבְטֵנְך גֹוִים ְׁשֵני .1 —Two nations are in your womb. Shem, the son of Noah, 

replied to her, "I shall entrust you with a secret which you must keep 
to yourself. Two future peoplesare forming in your womb. But how 
will it contain them when the whole world will not be large enough for 

them to live together in peace? These two peoples (גֹוִים) are destined 

2 Brad H. Young, The Parables, Jewish Tradition and Christian Interpretation, (Hen-
drickson, 1998), pp. 51-52. 



to form two independent nations ( ְלֻאִּמים), which will be distinct, if not 

opposite, in their characters, ideals, and objectives. The two children 
are the symbol of the eternal conflict between Divine law and brute 
force. The struggle recommences in each generation and it determines 
the course of history. Its result remains uncertain for centuries and 
centuries, but it will turn out that one day the stronger will pay tribute 
to the weaker. They will never be equal in greatness. When one 
rises,the other will fall. From one will come a Solomon who will build 
the Temple; from the other, a Vespasian who will destroy it. From Ja-
cob will come prophets; from Esau, lords" (cf. Midrash on Psalms 9:5).  
a. Luke 22:24-27 (cf. Mat 20:20-28) 

24A dispute also arose among (Yeshua’s disciples) as to which of 
them was considered to be greatest. 25Yeshua said to them, "The 
kings of the Gentiles lord it over them; and those who exercise au-
thority over them call themselves Benefactors. 26But you are not to 
be like that. Instead, the greatest among you should be like the 
youngest, and the one who rules like the one who serves. 27For who is 
greater, the one who is at the table or the one who serves? Is it not 
the one who is at the table? But I am among you as one who serves.  

ְׁשֵני ְלֻאִּמים ִמֵּמַעִיְך ִיָּפֵרדּוּו .2 —Two regimes from your insides shall be sepa-

rated. One going toward his wickedness, the other toward his integrity 
(Rashi). But, asks Maharal, are we not taught that the evil inclination 
begins to exert its influence on the soul only from birth (Sanhedrin 
91a)? Yet here we see Esau trying to "run to the gates of idolatry" 
while still an embryo in his mother's womb! Here, for Esau, it is not a 
question of the effect of his evil inclination. Rather, Esau was under 
the influence of the law of nature involving quasi-magntic attraction 
of similar elements. Idolatry "polarized" and attracted the kindred 
soul of Esau. 

Whatever the case, the Torah is anxious to make us see that the 
relentless hostility separating Jacob and Esau for as long as they 
live does not stem from jealousy or from political or economic ri-
valry, but that it goes back to congenital differences in character 
which manifested themselves even while the brothers were still in 
the womb. The fierce hatred between them thus appears to be a basic 
condition, an a priori3 fact, a providential factor of history which es-
capes the control of the will. Hence we can understand Rabbi Shimon 
bar Yochai's categorical statement: "It is an axiom that Esau hates Ja-
cob" (cf. Rashi to Genesis 33:4). 

 
3 A priori, Latin for "from the former," is traditionally contrasted with a posteri-

ori. ... Whereas a posteriori knowledge is knowledge based solely on experience 

In Talmudic sources and in Midrashic literature the names Esau-
Edom are often identified with Rome. Rashi echoes these traditions 
when he connects the "fatness of the earth," mentioned in Isaac's 
blessing to Esau, with Italy (27:39; cf. Rashi to Numbers 24:19). Later, 
when Rome adopted Christianity, the same appellation was conferred 
upon the whole of the Christian world. Flavius Josephus records that 
Tz'fo, a grandson of Esau (Genesis 36:11), was the founder of Rome, 
which eventually became the center of Christianity (Ramban on 49:31). 
Since then, it has become traditional to consider the Christians as 
representative of Esau's offspring and the Jews as descendants of 
Jacob. The antagonism between Jacob and Esau is thus symbolic of 
that between Rome and Jerusalem; and the reasons underlying this 
antagonism are also applicable to the Jewish and Christian worlds. 
One can therefore conclude that the hostility of Christian anti-Semites 
is not based on religious, political, or economic grounds; nor is it 
based on any other definite motive. It is of an irrational nature, for it 
goes back to the prenatal stage. It was already manifest in the womb, 
where an unrelenting struggle was carried on between two brothers 
representing two worlds with a deep gulf separating them. Note that it 
has never been possible to discover and identify the true motives 
of anti-Semitism through logical analysis, despite the countless 
studies devoted to it.  
a. Revelation 12:1-17 

1A great sign appeared in heaven: a woman clothed with the sun, 
with the moon under her feet and a crown of twelve stars on her 
head. 2She was pregnant and cried out in pain as she was about to 
give birth.  
1) Genesis 37:9-10 (MT) 

9And he dreamed yet another dream, and told it his brethren, 
and said, Behold, I have dreamed a dream more; and, behold, 
the sun and the moon and the eleven stars made obeisance to 
me. 10And he told it to his father, and to his brethren: and his fa-
ther rebuked him, and said unto him, What is this dream that 
thou hast dreamed? Shall I and thy mother and thy brethren 
indeed come to bow down ourselves to thee to the earth?  

2) Isaiah 54:6 (MT) 
For the LORD hath called thee as a woman forsaken and grieved in 
spirit, and a wife of youth, when thou wast refused, saith thy God. 

3) Micah 5:2-3 (MT) 

or personal observation, a priori knowledge is knowledge that comes from the 
power of reasoning based on self-evident truths. 



2But thou, Bethlehem Ephratah, though thou be little among the 
thousands of Judah, yet out of thee shall he come forth unto me 
that is to be ruler in Israel; whose goings forth have been from 
of old, from everlasting. 3Therefore will he give them up, until 
the time that she which travaileth hath brought forth: then the 
remnant of his brethren shall return unto the children of Israel. 

 
3Then another sign appeared in heaven: an enormous red dragon 
with seven heads and ten horns and seven crowns on its heads. 4Its 
tail swept a third of the stars out of the sky and flung them to the 
earth. The dragon stood in front of the woman who was about to 
give birth, so that it might devour her child the moment he was 
born. 5She gave birth to a son, a male child, who "will rule all the 
nations with an iron scepter" (Psa 2). And her child was snatched 
up to God and to his throne. 6The woman fled into the wilderness 
to a place prepared for her by God, where she might be taken care 
of for 1,260 days. 

7Then war broke out in heaven. Michael and his angels fought 
against the dragon, and the dragon and his angels fought back. 8But 
he was not strong enough, and they lost their place in heaven. 9The 
great dragon was hurled down—that ancient serpent called the 
devil, or Satan, who leads the whole world astray. He was hurled 
to the earth, and his angels with him ... 

13When the dragon saw that he had been hurled to the earth, he 
pursued the woman who had given birth to the male child. 14The 
woman was given the two wings of a great eagle, so that she might 
fly to the place prepared for her in the wilderness, where she would 
be taken care of for a time, times and half a time, out of the ser-
pent's reach. 15Then from his mouth the serpent spewed water like 
a river, to overtake the woman and sweep her away with the tor-
rent. 16But the earth helped the woman by opening its mouth and 
swallowing the river that the dragon had spewed out of his mouth. 
17Then the dragon was enraged at the woman and went off to 
wage war against the rest of her offspring—those who keep 
God's commands and hold fast their testimony about Yeshua. 

 
25:24When the time came for her to give birth, there were twin boys in her 
womb. 25The first to come out was red, and his whole body was like a 
hairy garment; so they named him Esau.  
 Then behold! there were twins. The month of Sivan, the—ְוִהֵּנה תֹוִמם  .1

third month of the calendar, is placed under the zodiacal sign of Gem-
ini (twins). It was in this month that God gave the Torah in order to 
offer to Esau, born under the sign of the twins, and his posterity a 
direct approach to the Divine law (Pesikta D'Rav Kahana).  

 The first one emerged red. Said R'Yehudah: If you—ַוֵּיֵצא ָהִראׁשֹון ַאְדמֹוִני .2

see a red-haired man, know that he may be wicked like Esau or right-
eous like David, King of Israel, who was also ruddy at birth 
[ISam16:12] (Midrash HaGadol). Rashi takes ruddiness "as a sign that 
he will shed blood." But David spilled the blood of the enemies of God 
and his wars were carried out to honor the name of God (Rabbah, 63). 
The choice to do good or evil remains in man's power, no matter 
what his nature. 

Esau remained uncircumcised because of his ruddy appearance. His 
father attributed this to poor blood circulation and hesitated to put 
the sign of the covenant on his son. Isaac decided to wait until Esau 
was thirteen, the age when his brother Ishmael had been circumcised. 
But when the time came, Esau refused to comply with his father's wish 
and he remained uncircumcised (cf. Rambam, Hilchos Melachim [The 
Laws of Kings]10:7) ... 

Why was Esau first to see the light of day? So that all the impurities 
inside the womb could go out with him. It is like the keeper of a bath-
house who first rinses out the bath and then goes to bathe the royal 
prince (Midrash). 

 
25:26After this, his brother came out, with his hand grasping Esau's heel; so 
he was named Jacob. Isaac was sixty years old when Rebekah gave birth 
to them.  
ֵעָׂשו ֲעֵקב ְוָידֹו ֹאֶחֶזת ּבַ  .1 —His hand grasping on to the heel of Esau. The Zo-

har asks: Can you imagine that the baby's hand really held on to his 
brother's foot? Certainly not, but it seized the person that forced Ja-

cob back— ֵעָׂשו בֶק עֵ  . Esau is to be compared to the serpent in Paradise 

who was cursed by God in these terms:  ָעֵקב ְוַאָּתה ְּתׁשּוֶפּנּו , "He will-

pound your head] and you will bite his heel" (3:15). Hence the designa-

tion  ֵב ֵעָׂשוֶק ע  refers to the serpent; just like the serpent, Esau acts ma-

liciously, craftily, in underhanded ways. This characteristic of Esau's 
will govern Jacob's attitude toward him throughout his lifetime. In 
confrontations with his brother, Jacob will seize his heel, that is, he 
will "fight fire with fire," as the Psalmist declares: With the crooked, 
You act perversely (18:27). He will be ingenious, cunning, crafty and 
will try to forestall his brother's evil designs and foil his ruses in 
order to prevent him from sullying the Sanctuary of Jewry. The 
whole future conduct of Jacob towards Esau can be explained in this 
perspective. 

Geographically, the location of the Holy Land, which seems to reach 
out its hand from the confines of the Mediterrarnean toward the heel 



of the Italian "boot," Esau's domain (Rashi on 27:39), presents us with 
the best illustration of the Torahs words. The historical rivalry be-
tween Rome and Jerusalem thus shows up right from the birth of the 
twins. "The kingdom of one will scarcely have come to an end before 
the other will rise up at once to take over from him" (Rashi).  
a. Hebrews 12:12-17 

12Therefore, strengthen your feeble arms and weak knees. 13"Make 
level paths for your feet," so that the lame may not be disabled, but 
rather healed. 14Make every effort to live in peace with everyone and 
to be holy; without holiness no one will see the Lord. 15See to it that 
no one falls short of the grace of God and that no bitter root grows 
up to cause trouble and defile many. 16See that no one is sexually 
immoral, or is godless like Esau, who for a single meal sold his in-
heritance rights as the oldest son. 17Afterward, as you know, when 
he wanted to inherit this blessing, he was rejected. Even though he 
sought the blessing with tears, he could not change what he had 
done.  

b. Psalm 18:27 (CJB) 
26with the pure, you are pure; but with the crooked you are cun-
ning.  

c. Matthew 10:16 (RSV) 
16"Behold, I send you out as sheep in the midst of wolves; so be 
wise as serpents and innocent as doves.  

d. Luke 16:1-9 
1Yeshua told his disciples: "There was a rich man whose manager 
was accused of wasting his possessions. 2So he called him in and 
asked him, 'What is this I hear about you? Give an account of your 
management, because you cannot be manager any longer.' 3"The 
manager said to himself, 'What shall I do now? My master is taking 
away my job. I'm not strong enough to dig, and I'm ashamed to 
beg—4I know what I'll do so that, when I lose my job here, people 
will welcome me into their houses.' 5"So he called in each one of his 
master's debtors. He asked the first, 'How much do you owe my 
master?' 6"'Nine hundred gallons of olive oil,' he replied. "The man-
ager told him, 'Take your bill, sit down quickly, and make it four 
hundred and fifty.' 7"Then he asked the second, 'And how much do 
you owe?'" 'A thousand bushels of wheat,' he replied. "He told him, 
'Take your bill and make it eight hundred.' 8"The master com-
mended the dishonest manager because he had acted shrewdly. 
For the people of this world are more shrewd in dealing with their 
own kind than are the people of the light. 9I tell you, use worldly 

 
4 Brad H. Young, The Parables—, p. 119. 

wealth to gain friends for yourselves, so that when it is gone, 
you will be welcomed into eternal dwellings.  
1) The parable … is regarded as one of the most, if not the most, 

perplexing of the parables of (Yeshua).4  
a) (It is) one that shocks the listener by glorifying the actions of 

a shady business character.  
b) At the expense of his master’s trust, money, and time, the stew-

ard watches out for himself.  
c) Does Yeshua promote dishonesty by telling a parable with 

such a rogue as its hero?   
d) Why would Yeshua praise the steward for his unethical 

wheeling and dealing, which costs the master dearly?  
e) Like all parables, the story was designed to excite the imagina-

tion with the irony of the master’s response.  
2) A first reading of the text shows that a very rich man (probably the 

master of a large estate), discovers that a trusted steward is squan-
dering his wealth (v. 1).  
a) Although described as wasteful, the steward has a more griev-

ous shortcoming. He is not just inefficient—he can’t be 
trusted!—it is for this reason, that the rich man tells the estate 
manager to turn in his records and he dismisses him.  

b) The brief period between his fateful meeting with his master 
and his final departure creates an opportunity for the crafty 
steward to implement this plan for self-preservation.  

c) He quickly calls in his master’s debtors and ingratiates himself 
to them by reducing their debt—by giving them a generous dis-
count, the unjust steward helped someone other than himself.  

d) To be sure, his actions were motivated by self-interest—but by 
reducing the debt he was helping others.  

3) The main focus of the parable is money and stewardship—in 
the pursuit of God’s kingdom, people must come before 
money.  
a) The proper stewardship of resources brings help to others.  
b) When God is one’s master, money becomes a tool for assist-

ing those in need.  
c) The steward was accumulating wealth exclusively for himself—

and not sharing it with others.  



d) The “people of this world” (lit., “sons [or children] of this age”) 
(v. 8) are the more faithful stewards because of their commer-
cial and social interaction with one another.  

e) The application not only reveals a negative parody against 
the communal wealth of the Essenes5—but calls for social 
action.  
1] The Essenes kept their money in their own bank and har-

bored a sectarian hatred for outsiders and their unright-
eous mammon.  

f) Faithful stewardship of financial resources can take place only 
with and among people—active involvement with the needs 
of others is essential.  

g) Money must be used to help people—financial resources 
should be put to work for social reform that benefits all. 

 
 
 

 
5 A Jewish sect active in Israel from the 2nd century BCE to the 1st century CE They formed small 

monastic communities whose members strictly observed the laws of Moses and the Sabbath 
and held their property in common. They withdrew from society, avoiding temple worship in 

Jerusalem and supporting themselves by manual labor. They usually excluded women. It is 
likely that the Dead Sea Scrolls were composed, copied, or collected by the Essenes. 


