
5782 - Genesis 41-44 – Miketz (At the end) 
 
 

41:1When two full years had passed, Pharaoh had a dream: He was standing 
by the Nile, 2when out of the river there came up seven cows, sleek and fat, 
and they grazed among the reeds. 3After them, seven other cows, ugly and 
gaunt, came up out of the Nile and stood beside those on the riverbank. 
4And the cows that were ugly and gaunt ate up the seven sleek, fat cows. 
Then Pharaoh woke up. 5He fell asleep again and had a second dream: Seven 
heads of grain, healthy and good, were growing on a single stalk. 6After 
them, seven other heads of grain sprouted—thin and scorched by the east 
wind. 7The thin heads of grain swallowed up the seven healthy, full heads. 
Then Pharaoh woke up; it had been a dream. 8In the morning his mind was 
troubled, so he sent for all the magicians and wise men of Egypt. Pharaoh 
told them his dreams, but no one could interpret them for him.  
 ֵקץ .It happened at the end of two years to the day—ַוְיִהי ִמֵּקץ ְׁשָנַתִים ָיִמים .1
 He sets an end to darkness—with these words from the book ,ָׂשם ַלחֶֹׁשְך

of Job (28:3) the Midrash begins its comments on our chapter. Every-
thing, it continues, has an end, including the trials inflicted on man. 
Joseph had to suffer in prison, forgotten by everyone, for twelve seem-
ingly interminable years. His situation must have appeared almost 
hopeless. Only his belief and faith in God could help him bear such a 
cruel ordeal. But the turning point of destiny is being readied in the 
silernce of the absolute and it intervenes when the time comes, at 
the right moment for it in the Divine plan.1 

The Jewish calendar is set up so that the sidrah ִמֵּקץ is always read 

on Chanukah, when the days start to get short and the nights longer. 
This turning point in the year is accompanied by the Chanukah lights, 
which symbolically represent the triumph of light over darkness. Thus 
we see a coincidence, which is not at all fortuitous, with the motif of 

the history of Joseph: ֵקץ ָׂשם ַלחֶֹׁשְך, He sets limits to darkness. The 

connection here (and in many other instances) between the cycle of our 
holidays and the Torah readings on one hand, and the yearly cycle in 
nature on the other, makes us aware of the profound harmony between 
the laws governing the destiny of the Jewish people and those estab-
lishing the Divine order of creation. Jewry is the second Divine creation 
(Psalms 102:19) and its destiny echoes that of nature: the God of na-
ture is also the God of history. 

 

 
1 Rabbi Elie Munk, The Call of the Torah, Bereishis, (Mesorah Publications, Ltd.), pp. 

540-581. 

 
a. Psalm 102:19 (20) (CJB) 

19For he has looked down from the height of his sanctuary; from 
heaven ADONAI surveys the earth  

b. Midrash Tanchuma 
Every affliction to befall man has a set time to end; as it is written, 
"An end He set to darkness, and every limit He investigates" (Job 
28:3). This is said regarding Joseph, who was ten years in prison 
but G-d investigated and saw that it is necessary for him to be 
imprisoned for another two years... "In every sorrow there is 
profit" (Proverbs 14:23). This, too, is said in regard to Joseph, 
who suffered in prison and then profited from it [in becoming] 
ruler over Egypt.  
1) Romans 8:28 

"And we know that in all things God works for the good of those 
who love him, who have been called according to his purpose."  

c. Proverbs 16:3-4 
3Commit to the LORD whatever you do, and he will establish your 
plans. 4The LORD works out everything to its proper end—even 
the wicked for a day of disaster.  

d. Daniel 8:18-19 
18While he was speaking to me, I was in a deep sleep, with my face to 
the ground. Then he touched me and raised me to my feet. 19He said: 
"I am going to tell you what will happen later in the time of wrath, 
because the vision concerns the appointed time of the end.  

e. Habbakuk 2:2-3 
2Then the LORD replied: "Write down the revelation and make it plain 
on tablets so that a herald may run with it. 3For the revelation awaits 
an appointed time; it speaks of the end and will not prove false. 
Though it linger, wait for it; it will certainly come and will not delay.  

f. Matthew 8:28-29 
28When he arrived at the other side in the region of the Gadarenes, 
two demon-possessed men coming from the tombs met him. They 
were so violent that no one could pass that way. 29"What do you 
want with us, Son of God?" they shouted. "Have you come here to 
torture us before the appointed time?"  

g. Acts 3:19-21 
19Repent, then, and turn to God, so that your sins may be wiped out, 
that times of refreshing may come from the Lord, 20and that he may 
send the Messiah, who has been appointed for you—even Yeshua. 
21Heaven must receive him until the time comes for God to restore 
everything, as he promised long ago through his holy prophets. 



 Pharaoh was dreaming. "I will heal you with your (own)—ּוַפְרעֹה חֵֹלם .2

wounds," declares the prophet Jeremiah in the name of God (30:17). 
Dreams were at the root of Joseph's misfortunes; and again dreams 
bring about his salvation. His life thus unfolds marked by dreams, as 
was mentioned and explained in our commentary to 37:5.  
a. 37:5.  ַוַּיֲחֹלם יֹוֵסף ֲחלֹום—Joseph dreamt a dream. This verse ushers in 

the series of dreams which played so great a role in Joseph's life and 
consequently in the history of the Jewish people. Because of his 
dreams, say our Sages of the Midrash, Joseph fell into great misfor-
tune, but on the other hand he also owed his prodigious rise to 
dreamns, the dreams of the two imprisoned Egyptian officers and 
of Pharaoh. By highlighting dreams in this way, the Torah seems to 
want to make us realize the great importance of non-rational fac-
tors, such as dreams, in human existence. A man's whole life can be 
dominated by this factor and its influence can have repercussions 
even on the historical destiny of an entire nation. From this example 
we are brought to realize that events and situations in the social, eco-
nomic, and political domains are not the only ones to determine the 
course of history; there are factors of quite a different nature which 
intervene with no less impact on our lives, among them the non-
rational factor of dreams. What is more, in the lifelong historical con-
flict between Joseph the dreamer and his brothers the realists, it is 
ultimately ... the dreamer who triumphs. 

To be sure, Joseph's dreams and those of the Egyptian officers 
and Pharaoh contain revelations of future events which can origi-
nate only from a transcendent source. This implication once again 
raises the old problem of the relationship between predestination 
and free will. In the story of Joseph and his brothers, what share in 
the responsibility do the actors themselves actually have, in view 
of the fact that the sequence of events was determined in ad-
vance? R' Yitzchak Arama2 (Akeidat Yitzchak, chapter 28), Malbim3 
(who enters into controversy with him), and Rabbi Y.L.Bloch4 ... try 
to answer this question in different ways. R Yaakov ben Asher5 de-
clares that Joseph's dreams were just a reflection of what he was 

 
2 Isaac ben Moses Arama (c. 1420–1494) was a Spanish rabbi and author. 
3 Meir Leibush ben Yehiel Michel Wisser (1809–1879), better known as the Malbim, 

was a rabbi, master of Hebrew grammar, and Bible commentator. 
4 Rabbi Yosef Yehudah Leib Bloch (1860–1029) was a prominent rabbi and rosh 

yeshiva in Lithuania. 
5 Jacob ben Asher (c. 1269-c. 1343), also known as Ba'al ha-Turim (“Master of the 

Columns”) as well as Rabbi Yaakov ben Raash (Rabbeinu Asher), was an influen-
tial Medieval rabbinic authority. 

thinking during the day and consequerntly he alone was responsible 
for them ... 

But in the final analysis it is to Rambam we turn to put this prob-
lem in perspective. He stipulates that this eternal problem cannot be 
resolved in terms of our way of thinking, which is fundamentally 
different from God's thought. Indeed, the interplay of human deeds 
and providential acts is such that no living being can discover its 
mysterious workings. In the Guide to the Perplexed (2:48), however, 
Rambam seems to be defending the idea that God Himself directed 
the free will of Jacob's sons so as to have them carry out a great act in 
the providential plan without their knowing it.  

 He was standing over the River. Literally, on the Nile—not—עֵֹמד ַעל־ַהְיֹאר .3

as he later told Joseph: "I was standing on the bank of the Nile." For 
Pharaoh’s dream is a reflection of his secret thoughts filled with ar-
rogance, as the prophet Ezekiel reveals to us: My Nile is mine and I 
have made it (29:3). Hence, in his dream Pharaoh sees himself as a god 
majestically looking down upon his river. What is more, in this verse 
the Torah does not use the verb "to dream" in the past tense (Pharaoh 
dreamed), as one might expect, but in the progressive present tense 
(Pharaoh was dreaming), expressing a continuity which becomes per-
manernt. His whole life through, Pharaoh had had dreams of gran-
deur. He believed himself to be a god, the all-powerful creator of 
Egyptian prosperity, due to "his" river, the Nile. Thus, right from the 
beginning of his story we see the ultimate cause of his downfall, as the 
prophet Ezekiel explains (ibid.): Thus says Hashem, God: I challenge 
you, Pharaoh, king of Egypt, great crocodile ... I shall bring a sword up-
on you and cut off from you man and beast.The land of Egypt will 
bedesolate and waste, and they shall know from it that I am God, be-
cause he has said, "My Nile is mine and I have made it.'" 

It is because of this ultimate decline, foreseen right from the start, 
that the Torah throughout this passage refrains from adding the title 
"king of Egypt" to Pharaoh's name. The sole exception is to solemnly 
announce Joseph's accession to power: "Joseph was thirty years old 
when he stood before Pharaoh king of Egypt" (verse 46). 

 
41:37The plan (to store the grain) seemed good to Pharaoh and to all his of-
ficials. 38So Pharaoh asked them, "Can we find anyone like this man, one in 
whom is the spirit of God?" 39Then Pharaoh said to Joseph, "Since God has 
made all this known to you, there is no one so discerning and wise as you. 
40You shall be in charge of my palace, and all my people are to submit to 
your orders. Only with respect to the throne will I be greater than you." 
41So Pharaoh said to Joseph, "I hereby put you in charge of the whole land 
of Egypt." 



—Could we find another like him—ֲהִנְמָצא ָכֶזה ִאיׁש ֲאֶׁשר רּוַח ֱאֹלִהים ּבֹו .38 .1

a man in whom is the spirit of God? “Indeed, Joseph had revealed 
himself to be both prophet and statesmen; he had explained the past 
and revealed the fulture and, together with the ailment, he had indicat-
ed the remedy” (Wogue). The one who brothers had nicknamed him 
”the dreamer,” and who possessed the supernatural gift of interpreta-
tion, now suddenly reveals himself in an entirely different light—as a 
politician with an extremely practical turn of mind.  
The Egyptians did not know the Tetragrammaton, the name of the true 
God. “I know not the LORD” Pharoah will say to Moses (Exo 3:2). They had 
only a vague and obscure notion of the existence of a supreme Divinity 

named  ֱאֹלִהים, whom Pharoah mentions on two occasions (Kuzari6 4:15). 

a. John 7:39 
39By this he meant the Spirit, whom those who believed in him were 
later to receive. Up to that time the Spirit had not been given, 
since Yeshua had not yet been glorified.  
KJV—for the Holy Ghost was not yet given ...  
MIT—For his spirit was not yet received ...  
NAS, NKJ—for the Spirit was not yet given ...  
NIRV—Up to that time, the Spirit had not been given ...  
NJB—for there was no Spirit as yet ...  

b. Genesis 1:2 
2Now the earth was formless and empty, darkness was over the sur-
face of the deep, and the Spirit of God was hovering over the wa-
ters.  

c. Exodus 31:2-3 
2"See, I have chosen Bezalel son of Uri ... of the tribe of Judah, 3and I 
have filled him with the Spirit of God, with wisdom, with under-
standing, with knowledge and with all kinds of skills ...  

d. Ezekiel 11:24-25 
24The Spirit lifted me up and brought me to the exiles in Babylonia 
in the vision given by the Spirit of God. Then the vision I had seen 
went up from me, 25and I told the exiles everything the LORD had 
shown me.  

e. Joel 2:28-29 
28"And afterward (i.e., in the Last Days), I will pour out my Spirit on 
all people. Your sons and daughters will prophesy, your old men 

 
6 The Kuzari (Book of Refutation and Proof on Behalf of the Despised Religion) is one 

of the most famous works of the medieval Spanish Jewish philosopher and poet 
Judah Halevi, completed in 1139-40CE. 

will dream dreams, your young men will see visions. 29Even on my 
servants, both men and women, I will pour out my Spirit in those 
days.  
1) Acts 2:2-18 

2Suddenly a sound like the blowing of a violent wind came 
from heaven and filled the whole house where they were sit-
ting. 3They saw what seemed to be tongues of fire that separated 
and came to rest on each of them. 4All of them were filled with 
the Holy Spirit and began to speak in other tongues as the 
Spirit enabled them. 

5Now there were staying in Jerusalem God-fearing Jews from 
every nation under heaven. 6When they heard this sound, a crowd 
came together in bewilderment, because each one heard their 
own language being spoken. 7Utterly amazed, they asked: "Aren't 
all these who are speaking Galileans? 8Then how is it that each of 
us hears them in our native language? 9Parthians, Medes and 
Elamites; residents of Mesopotamia, Judea and Cappadocia, Pon-
tus and Asia, 10Phrygia and Pamphylia, Egypt and the parts of 
Libya near Cyrene; visitors from Rome 11(both Jews and converts 
to Judaism); Cretans and Arabs—we hear them declaring the 
wonders of God in our own tongues!" 12Amazed and perplexed, 
they asked one another, "What does this mean?" 13Some, however, 
made fun of them and said, "They have had too much wine." 

14Then Peter stood up with the Eleven, raised his voice and 
addressed the crowd: "Fellow Jews and all of you who live in Je-
rusalem, let me explain this to you; listen carefully to what I say. 
15These people are not drunk, as you suppose. It's only nine in 
the morning! 16No, this is what was spoken by the prophet Joel: 
17"'In the last days, God says, I will pour out my Spirit on all 
people. Your sons and daughters will prophesy, your young men 
will see visions, your old men will dream dreams. 18Even on my 
servants, both men and women, I will pour out my Spirit in those 
days, and they will prophesy ... 

 
41:45Pharaoh gave Joseph the name Zaphenath-Paneah and gave him 
Asenath daughter of Potiphera, priest of On, to be his wife. And Joseph 
went throughout the land of Egypt.  
 Tzaphenat-paneah (revealer of the hidden). Joseph is—ָצְפַנת·ַּפְעֵנַח  .45 .1

granted a new name on his nomination to a state position. This was in 
accordance with Egyptian custom, and, at times, with Jewish custom 
(Num 13:16). The change of name is of importance in the narrative be-
cause it will contribute to masking Joseph's identity when his broth-
ers come to Egypt. According to Onkelos and Rashi, this namemeans 



"the explainer of hidden things" ( תֹונּופצְ  ), an allusion to Joseph's ability 

to explain dreams. Ramban adds that Pharaoh gave the name in a lan-
guage which was related to Egyptian, just as his daughter Bityah did in 
naming Moses. According to some other sages, the name is of Egyptian 
origin, but the meaning of this Egyptian name is not known. The Sep-
tuagint and the Coptic version translate: "salvation of the world," or 
"of the empire."  
a. Numbers 13:16 

16These are the names of the men Moses sent to explore the land. 
(Moses gave Hoshea [salvation] son of Nun the name Joshua [the 
LORD is salvation]).  

b. Exodus 2:9-10 
9Pharaoh's daughter said to her, "Take this baby and nurse him for 
me, and I will pay you." So the woman took the baby and nursed 
him. 10When the child grew older, she took him to Pharaoh's daugh-
ter and he became her son. She named him Moses, saying, "I drew 
him out of the water."  

c. There is, in rabbinic literature, a figure called Messiah ben Joseph. 
This Messiah comes from Galilee to die, pierced by ruthless foes, 
at the gate of Jerusalem. Upon his death, Israel are scattered 
amidst the nations. But his death, as we shall see, confounds Sa-
tan, atones for sin, and abolishes death itself. And then he is 
raised to life again.7  
Now anyone with the least idea of what divides the Abrahamic 
faiths must find the existence of such a figure in Jewish literature 
remarkable. Yet there he is. In hundreds of passages, in scores of 
documents of every flavour: in the Targums and Talmud; in the 
homiletic (“art of preaching”) and exegetic (“critical explanation or 
interpretation of a text”) midrashim; in the apocalyptic midrashim8 
and the geonic responsa;9 in the hekhalot literature10 and the Zo-

 
7 David Mitchell, Messiah ben Joseph, (Campbell Publications. Kindle Edition), pp. 1-2. 
8 The … apocalyptic midrashim (are) a distinctive genre of Jewish literature which 

flourished in the first millennium (ce). These midrashic texts generally come to 
us preserved in later rabbinic compendia, although, occasionally, as with the cel-
ebrated Sefer Zerubbabel, stand-alone editions are also found. Apocalyptic mid-
rash was sometimes dismissed by later sages. Ibn Ezra, for instance, wrote of 
Sefer Zerubabel that such books ‘were not compiled by prophets or sages, and 
contain ideas which run counter to an appropriate understanding of Torah’. Yet 
their descriptions of the wars of the Messiah and the final redemption and victo-
ry of Israel had an enormous impact upon early medieval Judaism. Most of all, 
from our view-point, the value of apocalyptic midrash is in the detail of its tradi-
tions about Messiah ben Joseph ... 

9 The Geonim were the presidents of the two great Babylonian Talmudic Academies 
of Sura and Pumbedita, in the Abbasid Caliphate, and were the generally accepted 

har; in the rishonim11 and the acharonim.11 In short, he features in 
Jewish literature of every genre and period, in documents written 
by Jews for Jews, passed down from generation to generation in 
Hebrew, Aramaic, Arabic, and Persian, tongues which medieval 
Christendom could not read, much less write. 

In these documents, Messiah ben Joseph always appears before 
his better-known comrade, Messiah ben David. Nevertheless, Messi-
ah ben Joseph is no minor figure. On the contrary, as C.C. Torrey of 
Yale wrote years ago:  

The doctrine of The two Messiahs [i.e. ben David and ben Ephra-
im] holds an important place in Jewish Theology ... It is not a 
theory imperfectly formulated or only temporarily held, but a 
standard article of faith, early and firmly established and uni-
versally accepted (Torrey 1947: 253).  

 And he gave him Asenath daughter of—ַוִּיֶּתן־לֹו ֶאת־ָאְסַנת ַּבת־ּפֹוִטי·ֶפַרע .2

Poti-phera. Rashi explains: "This is Potiphar. He was called Poti-phera 
after having become impotent through illness ... Ramban tells us that 
Potiphar was unable to bear this shame, which had become public 
knowledge, so he resigned his post under Pharaoh and became a priest 
in the Temple of On. This name designates the town where Osiris ... the 
sun-god was worshiped. It is more generally known as Heliopolis, lo-
cated near Cairo. 

As for Asenath, Targum Yonatan tells us that she was the child that 
Jacob's daughter Dinah bore from Shechem, who had (seduced) her. 
Several Midrashic sources (and notably Pirkei D’Rabbi Eliezer 38) give 
essentially the following account. When Dinah returned to the family 
home and gave birth to her daughter, Jacob's sons were not able to 
bear the presence of this daughter of sin. So Jacob made her an amulet 
with the inscription: Asenath, daughter of Dinah, daughter of Jacob 

ןֹוָאס derived from ָאְסַנת) , daughter of violent tragedy). He attached the 

amulet to a necklace which she wore around her neck and sent her 
away. She ultimately came to Egypt, to Potiphar's house, where she was 

 
spiritual leaders of the Jewish community worldwide in the early medieval era. 
The Responsa are the collections of the thousands of answers sent by the geonim 
to queries received from correspondents throughout the geonic period (c. 600-
1040). 

10 The Hekhalot literature (Heb. "Palaces") is the record of visions of ascents into 
heavenly palaces. 

11 Rishonim ... Acharonim—Rishonim ("the first ones") were the leading rabbis and 
poskim (“decisor”) who lived approximately during the 11th to 15th centuries, in 
the era before the writing of the Shulchan Aruch ("Set Table"), a common printed 
code of Jewish law, 1563 ce) and following the Geonim (589-1038 ce). Rabbinic 
scholars subsequent to the Shulkhan Arukh (by R’ Yosef Karo) are generally 
known as acharonim ("the latter ones"). 



brought up and adopted, for Potiphar had no children, and she was 
called "daughter of Potiphar." Joseph met her there later without sus-
pecting her origins. But she had such confidence in Joseph that when 
her adoptive mother began her slanderous accusations against him, 
she went on her own initiative to convince Potiphar of his innocence. 
When Joseph became viceroy and rode triumphantly through the town 
in his royal chariot, "each of the girls climbed heights" (49:22) to see 
him pass by in his glory, and they threw gifts into his chariot. Asenath, 
who had nothing else with her, pulled off her necklace and threw it to 
him. He opened the amulet, read her name and knew then that she was 
his niece. Thus when Pharaoh wanted Joseph to marry, he chose 
Asenath. She gave birth to Ephraim and Manasseh (who Jacob “adopt-
ed” and made equal to his own sons) ... (And), as a result of his mar-
riage with the daughter of Potiphar, Joseph was clearly vindicated in 
the eyes of the Egyptians from the earlier accusations brought against 
him by the wife of his master.  
a. Joseph and Aseneth 

Joseph and Aseneth was composed in Greek (though one scholar has 
suggested Hebrew), probably in Egypt sometime between the first 
century BCE and early second century CE. The work survives in at 
least four Greek recensions and in several translations (including 
Latin, Syriac, Ethiopic, Slavonic, and Armenian). Although Jewish in 
origin, the book contains a few Christian interpolations. The book 
attempts to explain how it was that Joseph, the most righteous of 
all of the sons of Jacob, married Aseneth, the daughter of a hea-
then priest (cf. Gen 41:45). The reason that this book gives is that 
Aseneth rejected the idolatry of her father and people and came 
to place her faith in the God of the Hebrews. This aspect of Joseph 
and Aseneth sheds important light on views of proselyting in late 
antiquity. It moreover contains advocacy for forgiving one's ene-
mies (cf. 28:12). The book narrates an exciting story of intrigue and 
adventure. After Pharaoh's son dies in an unsuccessful coup at-
tempt (in which he had solicited the support of Dan and Gad), from 
which Pharaoh himself dies out of grief, Joseph becomes the ruler 
of Egypt and reigns 48 years.12  
1) Joseph and Aseneth 9:1-2 

1And Aseneth was filled with joy at the blessing of Joseph, and 
she went up in haste to her upper floor and fell on her bed ex-
hausted, because she felt happy, (and yet) disturbed and very 
frightened. And she had perspired constantly when she heard 

 
12 Craig A. Evans, Ancient Texts for New Testament Studies, (Hendrickson Publish-

ers), p. 48. 

Joseph speaking to her in the name of God Most High. 2And 
she wept bitterly, and she repented of her gods she used to 
worship ... 

 
41:50Before the years of famine came, two sons were born to Joseph by 
Asenath daughter of Potiphera, priest of On. 51Joseph named his firstborn 
Manasseh and said, "It is because God has made me forget all my trouble 
and all my father's household." 52The second son he named Ephraim and 
said, "It is because God has made me fruitful in the land of my suffering."  
 Whom Asenath ... bore to him. The repition of—ֲאֶׁשר ָיְלָדה־ּלֹו ָאְסַנת .50 .1

the name of the mother, as we also find above in 21:9 (of Sarah) and in 
24:15 (of Rebekah), usually has a special significance, which the com-
mentators interpret in a light either favorable or unfavorable to her. 
Thus R’ S. R. Hirsch13 points out that, despite her own upbringing, 
Asenath raised her children in the spirit of her husband, to the point 

where they were totally “his” (ֲאֶׁשר ָיְלָדה־ּלֹו) “To be the only Jew in 

Egypt, to marry a daughter of the house of the priest of On, and yet to 
bring up children of such virtue that parents to this very day bless 
their children by wishing them to be like Ephraim and Manasseh, that 
is indeed so great a merit that the Torah considered it its duty to place 
special emphasis on it.” 

 

May God make you   !yhil¿a>  *m]ciyÒ 
E’lohim   Y’sim-cha  

like Ephraim and Manasseh.   hV,n"m]kiwÒ !yIr"p]a,K] 
 v’chi-M’na-sheh   k’Eph-raim 

 

May God make you hr:c;K] !yhil¿a> &meyciyÒ 
like Sarah, k’Sarah  E’lohim  Y’si-mech  

Rebekah, Rachel and Leah. ha;lewÒ ljer; hq:b]rI  
  v’Leah  Ra-chel  Riv-kah 

 
 
 
 

 
13 Samson Raphael Hirsch (1808–1888) was a German Orthodox rabbi best known as 

the intellectual founder of the Torah im Derech Eretz school of contemporary Or-
thodox Judaism. Occasionally termed neo-Orthodoxy, his philosophy ... had a 
considerable influence on the development of Orthodox Judaism. 


