
5776 – Exodus 25-27 – Terumah (Contribution) 
 
25:1The LORD said to Moses, 2"Tell the Israelites to bring me an offering. 
You are to receive the offering for me from everyone whose heart 
prompts them to give. 
 
 HASHEM spoke to Moses, saying. Although—ַוְיַדֵּבר ְיהָוה ֶאל־ֹמֶׁשה ֵּלאֹמר .1 .1

this introductory phrase is repeated frequently throughout the Torah, 
it will not reappear during the next five chapters, that is, not until the 
beginning of Sidrah Ki Tissa. Thus, all the laws regarding the various 
objects in the Tabernacle that are presented in these five chapters 
are included in the one command given to Moses here. This indi-
cates that all the parts of the Tabernacle are constituent elements of 
one comprehensive plan, following a single leading idea (Abarbanel 
[Rabbi Isaac ben Judah Abarbanel {1437–1508}]).1  
a. Exodus 25:9 

9Make this tabernacle and all its furnishings exactly like the pat-
tern I will show you.  

b. Exodus 25:39-40 
39A talent of pure gold is to be used for the lampstand and all these 
accessories. 40See that you make them according to the pattern 
shown you on the mountain.  
1) Numbers 8:3-4 

3Aaron ... set up the lamps so that they faced forward on the 
lampstand, just as the LORD commanded Moses. 4This is how 
the lampstand was made: It was made of hammered gold—from 
its base to its blossoms. The lampstand was made exactly like 
the pattern the LORD had shown Moses.  

c. Hebrews 8:1-13 
1Now the main point of what we are saying is this: We do have such a 
high priest, who sat down at the right hand of the throne of the Maj-
esty in heaven, 2and who serves in the sanctuary, the true tabernacle 
set up by the Lord, not by a ... human being. 3Every high priest is ap-
pointed to offer both gifts and sacrifices, and so it was necessary 
for this one also to have something to offer. 4If he were on earth, he 
would not be a priest, for there are already priests who offer the 
gifts prescribed by the law. 5They serve at a sanctuary that is a copy 
and shadow of what is in heaven. This is why Moses was warned 
when he was about to build the tabernacle: "See to it that you 
make everything according to the pattern shown you on the 

 
1 Rabbi Elie Munk, The Call of the Torah, (Mesorah Publications, Ltd.), pp. 362-380. 

mountain." 6But in fact the ministry Yeshua has received is as supe-
rior to theirs as the covenant of which he is mediator is superior to 
the old one, since the new covenant is established on better prom- 
ises. 7For if there had been nothing wrong with that first covenant, 
no place would have been sought for another.  
—What was “wrong” with “that first covenant”? Was it the cove-

nant itself, given by God and said to be everlasting? (cf., Psa 
105:10; Psa 119:89, 152, 160). NO!  

8But GOD FOUND FAULT WITH THE PEOPLE and said: "The days 
are coming, declares the Lord, when I will make a new covenant 
with the people of Israel and with the people of Judah. 9It will not 
be like the covenant I made with their ancestors when I took them 
by the hand to lead them out of Egypt, because they did not remain 
faithful to my covenant, and I turned away from them, declares the 
Lord. 10This is the covenant I will establish with the people of Israel 
after that time, declares the Lord. I will put my laws in their minds 
and write them on their hearts. I will be their God, and they will be 
my people. 11No longer will they teach their neighbor, or say to one 
another, 'Know the Lord,' because they will all know me, from the 
least of them to the greatest. 12For I will forgive their wickedness 
and will remember their sins no more" (Jer 31:31-34).  
13By calling this covenant "new," he has made the first one obsolete; 

and what is obsolete (παλαιόω [palaioo]) and outdated (γηράσκω 
[gerasko]) will soon disappear.  
CJB—13By using the term, "new," he has made the first covenant 

"old"; and something being made old, something in the pro-
cess of aging, is on its way to vanishing altogether.  

1) Obsolete—no longer in use, superseded by something newer, 
though possibly still in use.  

a) Isaiah 51:6 
6Lift up your eyes to the heavens, look at the earth beneath; the 
heavens will vanish like smoke, the earth will wear out (i.e. 
“grow old”) like a garment and its inhabitants die like flies. But 
my salvation will last forever, my righteousness will never fail.  
—Is the earth “obsolete”?  

2) Old—worn-out, archaic, antiquated, outmoded, out-of-date OR 
deep-rooted, long-standing, timeworn?  

a) Proverbs 23:22 
22Listen to your father, who gave you life, and do not despise 



your mother when she is old.  
—Obsolescent—in the process of becoming obsolete, in the 

process of being replaced by something 
newer and better. 

 
-And let them take for Me a portion. After the cove—ְוִיְקחּו־ִלי ְּתרּוָמה .2 .2

nantwas sealed and the principal ethical, social, and religious laws were 
given, the Israelites were requested to donate of their material wealth 
for sacred causes. Indeed, it was clear from the beginning that Judaism 
is more than a profession of faith. It demands complete devotion to God 
from the people as a whole and from every individual. The most ele-
mentary form of such dedication is support for the construction of 
God's house. However, this was not a gift. How can one possibly give 
something to God, who owns everything? Hence, the Torah does not 

state  ְּו נ ְּת יִ ו , and let them give, but  ְוִיְקחּו, and let them take [that which 

they had previously set apart from what God had given them].  
a. Deuteronomy 8:11-18 

11Be careful that you do not forget the LORD your God, failing to 
observe his commands, his laws and his decrees that I am giving 
you this day. 12Otherwise, when you eat and are satisfied, when you 
build fine houses and settle down, 13and when your herds and 
flocks grow large and your silver and gold increase and all you 
have is multiplied, 14then your heart will become proud and you 
will forget the LORD your God, who brought you out of Egypt, out 
of the land of slavery. 15He led you through the vast and dreadful 
wilderness, that thirsty and waterless land, with its venomous 
snakes and scorpions. He brought you water out of hard rock. 16He 
gave you manna to eat in the wilderness, something your ancestors 
had never known, to humble and test you so that in the end it 
might go well with you. 17You may say to yourself, "My power and 
the strength of my hands have produced this wealth for me." 
18But remember the LORD your God, for it is he who gives you the 
ability to produce wealth, and so confirms his covenant, which 
he swore to your ancestors, as it is today.  

b. Psalm 24:1 
1Of David. A psalm. The earth is the LORD's, and everything in it, 
the world, and all who live in it ...  
1) 1Corinthians 10:26 

26for, "The earth is the Lord's, and everything in it."  
c. Ecclesiastes 5:18-20 

18This is what I have observed to be good: that it is appropriate for 
a person to eat, to drink and to find satisfaction in their toilsome 

labor under the sun during the few days of life God has given 
them—for this is their lot. 19Moreover, when God gives someone 
wealth and possessions, and the ability to enjoy them, to accept 
their lot and be happy in their toil—this is a gift of God. 20They 
seldom reflect on the days of their life, because God keeps them 
occupied with gladness of heart. 

 
 .From every man whose heart motivates him—ָּכל־ִאיׁש ֲאֶׁשר ִיְּדֶבּנּו ִלּבֹו .2 .3

This was a voluntary contribution, not a tax. It served as the prototype 
for the generosity that has always been practiced in Jewish communi-
ties throughout history. It was generally unnecessary to make giving 
mandatory. The sums needed for building the houses of God, ensuring 
instruction and education, caring for the sick, redeeming captives, and 
the maintenance of religious and philanthropic institutions, have al-
ways been provided for by Jewish benevolence. 

Actually, Rashi, quoting the Talmud (Megillah 29b), observes that the 

word  ְּתרּוָמה, portion, thrice-mentioned in this passage, alludes to three 

different types of offering [terumah], two of which were mandatory and 
one of which was voluntary. The first was the mandatory beka of silver 
given by each person for making the silver sockets, which were the 
foundations of the Tabernacle. The second, an identical amount, served 
for the purchase of the communal sacrifices. The third was used for the 
construction of the Tabernacle itself. This contribution was left to each 
person's generosity. The first two offerings, which remained equal for 
both rich and poor alike, represented the material and spiritual foun-
dations of the nation's existence. The offerings were mandatory be-
cause the foundations which they represented are essential. But enhanc-
ing and beautifying the house of God, providing its glory and radiance—
that was left to the discretion of each person.  
a. 2Corinthians 9:6-9 

6Remember this: Whoever sows sparingly will also reap sparingly, 
and whoever sows generously will also reap generously. 7Each of 
you should give what you have decided in your heart to give, not 
reluctantly or under compulsion, for God loves a cheerful giver. 
8And God is able to bless you abundantly, so that in all things at all 
times, having all that you need, you will abound in every good 
work. 9As it is written: "They have freely scattered their gifts to the 
poor; their righteousness endures forever" (Psa 112:9). 

 
25:8"Then have them make a sanctuary for me, and I will dwell among 
them. 9Make this tabernacle and all its furnishings exactly like the pattern 
I will show you. 
 



 They shall make a Sanctuary for Me. Rashi is careful—ְוָעׂשּו ִלי ִמְקָּדׁש .8 .1

to avoid any hint of anthropomorphism in this command, explain-
ing that it was to be a Sanctuary in honor of Hashem's Name, rather 
than a dwelling place for Him. But some commentators, including 
Ramban, hold that God commanded the Children of Israel to build a 
Sanctuary over which the Shechinah, the reflection of His Majesty, 
would hover in the pillar of cloud. This Divine Presence amid the peo-
ple of Israel signifies their supreme consecration as a holy nation. 
God, Who revealed Himself to them spectacularly on Mount Sinai, still 
remains close to them, but henceforth His Majesty is enveloped in a 
veil which conceals It from the sight of common mortals.  
a. Ezekiel 1:26-28 

26Above the vault over their heads (i.e., of the “living creatures”) 
was what looked like a throne of lapis lazuli, and high above on the 
throne was a figure like that of a man. 27I saw that from what ap-
peared to be his waist up he looked like glowing metal, as if full of 
fire, and that from there down he looked like fire; and brilliant light 
surrounded him. 

28Like the appearance of a rainbow in the clouds on a rainy day, 
so was the radiance around him. This was the appearance of the 
likeness of the glory of the LORD. When I saw it, I fell facedown, 
and I heard the voice of one speaking.  

b. Ezekiel 10:3-4 
3Now the cherubim were standing on the south side of the temple 
when the man went in, and a cloud filled the inner court. 4Then the 
glory of the LORD rose from above the cherubim and moved to the 
threshold of the temple. The cloud filled the temple, and the court 
was full of the radiance of the glory of the LORD.  

c. Hebrews 1:1-4 
1In the past God spoke to our ancestors through the prophets at 
many times and in various ways, 2but in these last days he has spo-
ken to us by his Son, whom he appointed heir of all things, and 
through whom also he made the universe. 3The Son is the radiance 
of God's glory and the exact representation of his being, sustain-
ing all things by his powerful word. After he had provided purifica-
tion for sins, he sat down at the right hand of the Majesty in 
heaven. 4So he became as much superior to the angels as the name 
he has inherited is superior to theirs. 

 
The Book of Exodus, adds Ramban, is devoted to Israel's first exile 

(Egypt] and subsequent redemption. But this redemption could only 
reach completion through the return to the heritage of their ancestors, 

the Patriarchs. However, the Children of Israel did attain the high spir-
itual level of the Patriarchs at the Revelation at Sinai and at the time 
the Tabernacle was built. Thus, the exile actually ended, in the spir-
itual sense, well before they entered the Promised Land. That is why 
the Book of Exodus concludes with the building of the Tabernacle. 

This rationale for the Tabernacle, however, does not explain the 
significance of the precepts pertaining to its internal arrangement 
and to the sacred objects which it contains. Rambam contends that 
the Sanctuary was meant to keep the Israelites from idolatry and to 
orient them towards God. His Sanctuary and His rituals are part of a 
general plan intended to limit the cult of sacrifices, a vestige of pagan 
religion. This was to be done by allowing such practices only in the 
Tabernacle, and later, in the Temple in Jerusalem. The sacred objects 
contained within the Tabernacle, as well as its internal structure, are 
explained from the same point of view. The ultimate objective is the 
spiritual training of the Chosen People for the great ideals proclaimed 
at the Revelation (Guide to the Perplexed 3:45). 

Other commentators argue that the Sanctuary has an important sym-
bolic value in and of itself, with a goal to raise man to the ultimate level 
of holiness and spirituality. All the parts of the Tabernacle and the nu-
merous details of the sacrifices represent specific ideas and princi-
ples which are to be reflected in the souls of the Israelites ... 

According to the Kabbalists, the Tabernacle represents a microcosm 
of the universe, reflecting the deepest truths about life and the uni-
verse. On an infinitesimally small scale, the Tabernacle reflects the 
universal source from which life and blessings emanate to all the 
spheres of creation. This view is followed by Toras Ha'Olah (Laws of 
Ascent), Akeidas Yitzchak (The Binding of Isaac) (ch. 48), Maharsha 
(Rabbi Shmuel Eidels [1555–1631]) (Shabbos 98b), Ohr HaChaim (Rabbi 
Chaim ibn Attar [1696-1743]), Malbim (Rabbi Meir Leibush ben Yehiel 
Michel Wisser (1809–1879), and others.  
d. Hebrews 8:1-13 (see 1. a., b., c. above) 

1Now the main point of what we are saying is this: We do have such a 
high priest, who sat down at the right hand of the throne of the Maj-
esty in heaven, 2and who serves in the sanctuary, the true taber-
nacle set up by the Lord, not by a ... human being.  
1) The earthly Tabernacle reflects the glory of the heavenly Taber-

nacle and is intended to provide an earthly counterpart to it.  
2) Soncino Zohar, Shemoth, Section 2, Page 231b 

It has already been explained that the verse, “In the beginning 
God created the heaven and the earth,” means that the lower 
world was created after the pattern of the upper. Now, the 
Tabernacle below was likewise made after the pattern of the 



supernal Tabernacle in all its details. For the Tabernacle in all 
its works embraced all the works and achievements of the up-
per world and the lower, whereby the Shekinah was made to 
abide in the world, both in the higher spheres and the lower.   

e. Hebrews 9:11-14 
11But when Messiah came as high priest of the good things that are 
now already here, he went through the greater and more perfect 
tabernacle that is not made with human hands, that is to say, is not 
a part of this creation. 1 He did not enter by means of the blood of 
goats and calves; but he entered the Most Holy Place once for all by 
his own blood, thus obtaining eternal redemption. 13The blood of 
goats and bulls and the ashes of a heifer sprinkled on those who 
are ceremonially unclean sanctify them so that they are outwardly 
clean. 14How much more, then, will the blood of Messiau, who 
through the eternal Spirit offered himself unblemished to God, 
cleanse our consciences from acts that lead to death, so that we 
may serve the living God! 

 
Though the Torah records the commands to erect the Tabernacle 

prior to the episode of the Golden Calf, we have the Talmudic ruling 
(Pesachim 6b) that the Torah does not follow a strict chronological or-
der. The Midrash (Tanchuma Pekudei) states that the mitzvah to build 
the Tabernacle was first given on the tenth of Tishrei, Yom Kippur, af-
ter Israel was forgiven for worshiping the Golden Calf. According to 
some, the building of the Sanctuary serves as public evidence of Is-
raeľ's rehabilitation. Others suggest that only after the idolatrous 
tendencies of the people were exposed, was it necessary to channel 
them to the holy service of God (Sforno [Rabbi Ovadia ben Jacob 
Sforno {1475–1550}), introduction to Leviticus; Abarbanel (to Jeremiah 
7:21). The prophet refers to this concept when he says: For I spoke not 
to your fathers, nor commanded them on the day I brought them out of 
the land of Egypt, concerning burnt-offerings or sacrifices; but this 
thing I did command them, saying: "Listen to My voice, and I will be 
Your God, and you shall be My people; and you shall walk in the ways 
that I command you, that it may be well with you" (Jeremiah 7:22-23). 

In another perspective, the Zohar maintains that the commands to 
build the Tabernacle came prior to the incident of the Golden Calf, as 
the Torah records it. R' Shimon bar Yochai (Rashbi, active after the de-
struction of the 2nd-Temple) explains that the plan for Creation antici-
pated that the Divine Presence would dwell among men. Indeed, 

 
2 The idea that all these came before the creation described in Genesis is based on 

Prov. 8:22, Ps. 93:2, Hos. 9:10, Ps. 74:2, Jer. 17:12, Ps. 72:17, Ps. 90:2-3, Gen. 2:8, 
and Isa. 30:33. See also TdE (Seder Eliyyahu Rabbah), ed. Friedmann, p. 160. 

upon making the covenant with Israel, God commanded that His resi-
dence be built. Later, Moses thought that the sin of the Golden Calf 
had voided this plan. But God granted His forgiveness, and the com-
mands were confirmed anew. For out of love of Israel, God wanted 
"the remedy to precede the illness"; i.e., the Divine service of the 
Tabernacle came before the sin of idolatry (Ohr Chochmah [Light of 
Wisdom]). This view agrees with the opinion of the Kabbalists men-
tioned before and is also adopted by Ramban (to 35:1), in contrast to 
the view expressed by Rashi (to 31:18).  
f. Revelation 13:8 (CJB) 

1Everyone living on earth will worship it except those whose names 
are written in the Book of Life belonging to the Lamb slaughtered 
before the world was founded. 

g. 1Peter 1:18-21 
18For you know that it was not with perishable things such as silver 
or gold that you were redeemed ... 19but with the precious blood of 
Messiah, a lamb without blemish or defect. 20He was chosen before 
the creation of the world, but was revealed in these last times for 
your sake. 21Through him you believe in God, who raised him from 
the dead and glorified him, and so your faith and hope are in God.  

h. Midrash Tehillim 90:12; Genesis Rabbah 1:4 
R. Abbahu bar Ze'era said: Great is repentance, for it preceded the 
creation of the world, as is said, "Before the mountains were 
brought forth ... Thou turnest men to contrition" (Ps. 90:2-3).   
1) Pesachim 54a (cf. Genesis Rabbah 1:4) 

Seven things were created before the world was created, and 
these are they: The Torah, repentance, the Garden of Eden, Ge-
henna, the throne of Glory, the Temple, and the name of the 
Messiah ... The name of the Messiah, as it is written, His (i.e., the 
Messiah's) name shall endure forever and has existed before the 
sun! (Ps. 72:17).2  

i. Lamentations Rabbah 3:44, #9; Midrash Tehillim 65:4 
R. Hanina bar Papa put the following question to R. Samuel bar 
Nahman: Since I have heard that you are a master of Aggadah, [tell 
me] what is signified by the verse "Thou hast covered Thyself with 
a cloud, so that no prayer can pass through" (Lam. 3:44). He re-
plied: Prayer is likened to an immersion pool, while repentance is 
likened to the sea. Even as an immersion pool is at times open and 
at times barred, so the gates of prayer are at times barred and at 



times open. On the other hand, the sea is always open, so that who-
ever wishes to bathe in it bathes in it whenever he wishes. So, too, 
the gates of repentance are always open. R. Berekhiah and R. 
Helbo said in the name of R. Anan son of R. Joseph: In truth, the 
gates of prayer too are never barred. 

 
 So that I may dwell among them. Nearly 2,500 years—ְוָׁשַכְנִּתי ְּבתֹוָכם .8 .2

after the creation of the world, the great ideal at last begins to be real-
ized. The Divine majesty will now be enthroned on earth amidst men. 
Until now man's sins had postponed the fulfillment of this supreme 
objective. 

By commanding Israel to build a Tabernacle, says Abarbanel, God 
showed that He had not forsaken this world. Quite the contrary, He 
wanted man to realize that the living God is in their midst and that 
His Providence is always near. The prophet Isaiah alludes to this idea: 
Thus says Hashem: The heaven is My throne, and the earth is My foot-
stool; where is thehouse that you may build for Me? No house can be 
My resting place, for all these things My hand has made (lsaiah 66:1-2). 
Nevertheless, God commanded its construction so that His Providence 
will be rooted in man's spirits, as the text concludes: But upon him 
(such a man] will I gaze, on him that is humble and of a contrite spirit, 
and trembles at My word. 

Since God is infinite, how can we say that the Tabernacle is the 
dwelling place for the Shechinah? The Kabbalists utilize the concept 

of Hashem's  ִםצּוְמ צ , contraction, to resolve this enigma. The All Power-

ful God chose to withdraw the intensity of His presence unto Him-
self. The Tabernacle then becomes the focal point of this concentra-
tion. Thus, the Midrash observes that God, Who fills the higher worlds 
and the lower worlds, reduced His earthly residence to the twenty 
planks on the north side, twenty on the south side and five to the west 
[ie. the Tabernacle] (26:18-22). He did this out of love for His Chosen 
People so that He could establish His dwelling among them in order to 
lavish upon them His protection and His blessing. In so doing He al-
lowed the Chosen People to share His holiness and live a life radiant 
with goodness, serenity, and spiritual bliss. So sublime an objective, 
exercising its power on all the nations of the world, will ultimately 
transform humanity, and open the path to peace and contentment.  
a. Colossians 1:15-17 

15The Son is the image of the invisible God, the firstborn over all 
creation. 16For in him all things were created: things in heaven and 
on earth, visible and invisible, whether thrones or powers or rulers 
or authorities; all things have been created through him and for 
him. 17He is before all things, and in him all things hold together. 

b. Colossians 2:9 
9For in Messiah all the fullness of the Deity lives in bodily form ...  

The process of  ִםצּוְמ צ , contraction, occurred with Creation, too. Before 

Creation, the cosmos was full of Hashem's glory. To create the universe, 
"space" was needed. Then, too, it was an act of love. 

Commentators have pointed out the significance of God's choice to 
have His Presence revealed in a small, relatively modest Tabernacle. In 
fact, it is really in man himself that the Divine glory should ultimately 
dwell. Man should offer himself to God as His abode.The Torah does not 

say  ָֹוְוָׁשַכְנִּתי ְּבתֹוכ  that I may dwell in it [the Sanctuary], but ְוָׁשַכְנִּתי ְּבתֹוָכם 
that I may dwell among them, literally in them, in men's hearts and 
minds. God asked each person to build a Sanctuary in his heart, to pre-
pare himself to be a Tabernacle for God and to be a dwelling place for His 
splendor ... to build an Altar, there to uplift his soul, and be ready to sac-
rifice his desires at every instant for God (Shelah, Malbim, and others).  
 
 
 
 
 

 
 
 
 
 


