
5780 – Exodus 30-34 - Ki Tissa (When you take) 
 
Ki Tissa begins with the final details about the Sanctuary, including a col-
lection of money from the people that was to serve as a census. The pa-
rasha then moves into high drama with one of the most gripping narra-
tives in Jewish history. The people, panicking in the absence of Moses 
(who is up the mountain, receiving the tablets from God), make a Golden 
Calf and dance before it. God tells Moses to go down. Moses does, and in 
his anger smashes the tablets. He censures the people, then returns to 
the mountain to plead with God to forgive them. Eventually God does, 
and Moses returns, with a second set of tablets, unaware that his face is 
now radiant. 

The first of the following essays looks at Moses’ prayer to God to for-
give the people “because they are stiff-necked.” Is there a positive side to 
Jewish obstinacy? The second essay, prompted by a contemporary Gold-
en Calf looks at the command Moses gives immediately before and after 
the people’s sin: Shabbat. Why is this command the antidote to false wor-
ship? The third is about the strange way the people was to be counted. 
Does this tell us something significant about Jewish demography? The 
fourth poses the question: why did the second tablets, in which Moses 
had a share, survive, while the first—the work of God alone—did not? 
 
A stiff-Necked People1 
 
It is a moment of the very highest drama. The Israelites, a mere forty 
days after the greatest revelation in history, have made an idol: a Golden 
Calf. God threatens to destroy them. Moses, exemplifying to the fullest 
degree the character of lsrael as one who “wrestles with God and 
man,” confronts both in turn. To God, he prays for mercy tor the peo-
ple. Coming down the mountain and facing Israel, he smashes the tab-
lets, symbol of the covenant. He grinds the calf to dust, mixes it with 
water, and makes the Israelites drink it. He commands the Levites to pun-
ish the wrongdoers. Then he re-ascends the mountain in a prolonged at-
tempt to re-establish the shattered relationship between God and the 
people. 

God allows Himself to be entreated. in an extraordinary epiphany, He 
causes His “glory” to pass by Moses saying, “You will see My back, but My 
face may not be seen” (Exodus 33:23). He instructs Moses to carve two 
new tablets of stone, and proclaims His attributes of mercy. At this point, 
however, Moses makes a strange appeal:  

 
1 Rabbi Jonathan Sacks, Covenant & Conversation: Exodus, (Maggid Books & The 

Orthodox Union), pp. 251-258 

And Moses hurried and knelt to the ground and bowed, and he said, 
“lf l have found favour in your eyes, my Lord, may my Lord go among 
us, because [ki] it is a stiff-necked people, and forgive our wicked-
ness and our sin, and take us as your inheritance.” (34:8—9) 

 
The difficulty in the verse is self-evident. Moses cites as a reason for 
God remaining with the Israelites the very attribute that God had pre-
viously given for wishing to abandon them:  

“I have seen these people,” the Lord said to Moses, “and they are a 
stiff-necked people. Now leave Me alone so that My anger may burn 
against them and that I may destroy them. Then I will make you into a 
great nation.” (32:9)  

And again:  
“Go up to the land flowing with milk and honey. But I will not go with 
you, because you are a stiff-necked people and I might destroy you 
on the way.” When the people heard these distressing words, they be-
gan to mourn and no one put on any ornaments. For the Lord had said 
to Moses, “Tell the Israelites, ‘You are a stiff-necked people. If I were 
to go with you even for a moment, I might destroy you. Now take off 
your ornaments and I will decide what to do with you.” So the Israel-
ites stripped off their ornaments at Mount Horeb. (33:3—5) 

 
How can Moses invoke the people’s obstinacy as the very reason for God 
to maintain His presence among them? What is the meaning of Moses’ 
“because”—“may my Lord go among us, because it is a stiff-necked 
people”? 

The commentators offer a variety of interpretations. Rashi reads the 
word ki as “if”—“If they are stiff-necked, then forgive them.”(1) Ibn Ezra(2) 
and Chizkumi(3) read it as “although” or “despite the fact that” (af al pi). 
Alternatively, suggests Ibn Ezra, the verse might be read, “[I admit that] it 
is a stiff-necked people—therefore forgive our wickedness and our sin, 
and take us as Your inheritance.”(4) These are straightforward readings, 
though they assign to the word ki a meaning it does not normally have.  
CJB—even though they are a stiffnecked people … 
JPS, KJV—for it is a stiffnecked people … 
LXX—for the people is stiff-necked … 
NAS—even though the people are so obstinate … 
NIV, NJB—Although this is a stiff-necked people … 
NKJ—even though we are a stiff-necked people … 
OKE, PJE—for it is a hard-necked people … 
RSV—although it is a stiff-necked people … 
TNK—even though this is a stiffnecked people … 
YLT—go in our midst (for it is a stiff-necked people) … 

 



Nahmanides takes a different approach:  
This is to be understood in its literal sense. God is to go in their 
midst because they are a stiff-necked people, for now that the Holy 
One, blessed be He, has become reconciled with them, His presence 
amongst those who are stiff-necked would be better than that of the 
angel. For He will want to increase their blessings more, since they are 
His people and His inheritance … At a time of goodwill it is better for 
them that the divine glory go with them, because they are a stiff-
necked people, and He would more readily show grace and mercy up-
on His servants.(5) 

 
For Nahmaiddes it is precisely the waywardness of Israel that requires 
the close attention of a forgiving God—like a rebellious child for whom 
the kindest cure is the attentive concern of a loving parent. His comment 
anticipates the famous and audacious prayer of the Hassidic master Rab-
bi Levi Yitzchak of Berditchev: “Lord of the universe, I want to propose a 
deal. We have many sins. You have much forgiveness. Let us exchange 
our sins for Your forgiveness. And if You should say that this is not a fair 
exchange, then my reply is: If we had no sins, what would You do with 
Your forgiveness?”(6) 

There is, however, another and far more striking line of interpretation 
that can be traced across the centuries. In the twentieth century it was 
given expression by Rabbi Yitzchak Nissenbaum. The argument he at-
tributed to Moses was this:  

Almighty God, look upon this people with favour, because what is 
now their greatest vice will one day be their most heroic virtue. 
They are indeed an obstinate people. When they have everything to 
thank You for, they complain. Mere weeks after hearing Your voice 
they make a Golden Calf. But just as now they are stiff-necked in their 
disobedience, so one day they will be equally stiff-necked in their loy-
alty. Nations will call on them to assimilate, but they will refuse. 
Mightier religions will urge them to convert, but they will resist. They 
will suffer humiliation, persecution, even torture and death because of 
the name they bear and the faith they profess, but they will stay true 
to the covenant their ancestors made with You. They will go to their 
deaths saying Ani ma’amin, “I believe.” This is a people awesome in its 
obstinacy—and though now it is their failing, there will be times far 
into the future when it will be their noblest strength.(7) 

 
The fact that Rabbi Nissenbaum lived and died in the Warsaw ghetto 
gives added poignancy to his words.(8) 

Many centuries earlier, a midrash made essentially the same point:  
There are three things which are undaunted: the dog among beasts, 
the cock among birds, and Israel among the nations. R. Isaac ben 

Redifa said in the name of R. Ami: You might think that this is a nega-
tive attribute, but in fact it is praiseworthy, for it means: “Either be a 
Jew or prepare to be hanged.”(9) 

 
Jews were stiff-necked, says Rabbi Ami, in the sense that they were ready 
to die for their faith. As Gersonides (Ralbag) explained in the fourteenth 
century, a stubborn people may be slow to acquire a faith, but once it 
has done so it never relinquishes it.(10) 

We catch a glimpse of this extraordinary obstinacy in an episode nar-
rated by Josephus, one of the first recorded incidents of mass non-violent 
civil disobedience. It took place during the reign of the Roman emperor 
Caligula (37-41 CE). He had proposed placing a statue of himself in the 
precincts of the Temple in Jerusalem, and had sent the military leader 
Petronius to carry out the task, if necessary by force. This is how Jose-
phus describes the encounter between Petronius and the Jewish popula-
tion at Ptolemais (Acre).  

But there came ten thousand of theJews to Petronius at Ptolemais to 
offer their petitions to him that he would not compel them to violate 
the law of their forefathers. “But if” they said, “you are wholly re-
solved to bring the statue and install it, then you must first kill us, 
and then do what you have resolved on. For while we are alive we can-
not permit such things as are forbidden by our law...” 

Petronnius, however, was angry at them and said: “… Caesar has 
sent me. I am compelled to observe his decrees …” Then the Jews re-
plied, “Since, therefore, you are so disposed, O Petronius, that you will 
not disobey Caesar’s orders, neither will we transgress the commands 
of our law ...” 

When Petronius saw by their words that their determination was 
hard to be removed, and that ... he would not be able to be obedient to 
Caligula in the dedication of his statue, and that there must be a great 
deal of bloodshed, he took his friends and servants and hastened to 
Tiberius, to see how the Jews there felt about the affair; but many tens 
of thousands of Jews met Petronius again when he came to Tiberius … 

Then Petronius came to them (at Tiberius): “Will you then make war 
with Caesar, regardless of his great preparations for war and your own 
weakness?” They replied, “We will not by any means make war with 
Caesar, but we will die before we see our laws transgressed.” Then 
they threw themselves down on their faces and stretched out their 
throats and said that they were ready to be slain. And this they did for 
forty days, neglecting to till their soil, though this was the season of 
sowing. Thus they continued firm in their resolution and proposed 
themselves to die willingly rather than see the statue dedicated.”(11) 

 



Faced with such heroic defiance on so large a scale, Petronius gave way 
and wrote to Caligula urging him, in Josephus’ words, “not to drive so 
many ten thousands of these men to distraction; that if he were to slay 
these men, he would be publicly cursed for all future ages.” Nor was this 
a unique episode. The rabbinic literature, together with the chronicles of 
the Middle Ages, are full of stories of martyrdom, of Jews willing to die 
rather than convert. Indeed the very concept of kiddush Hashem, sanctifi-
cation of God’s name, came to be associated in the halakhic literature 
with the willingness “to die rather than transgress.” The rabbinic conclave 
at Lod (Lydda) in the second century CE, which laid down the laws of 
martyrdom (including the three sins about which it was said that “one 
must die rather than transgress”)(12) may have been an attempt to limit, 
rather than encourage, the phenomenon. Of these many episodes, one 
stands out for its theological audacity. It was recorded by the Jewish his-
torian Shlomo ibn Verga (fifteenth to sixteenth centuries) and concerns 
the Spanish expulsion.-  

I heard from some of the elders who came out of Spain that one of the 
boats was infested with the plague, and the captain of the boat put the 
passengers ashore at some uninhabited place. And there most of them 
died of starvation, while some of them gathered up all their strength 
to set out on foot in search of some settlement. 

There was one Jew among them who struggled on afoot together 
with his wife and two children. The wife grew faint and died, because 
she was not accustomed to so much difficult walking. The husband 
carried his children along until both he and they fainted from hunger. 
When he regained consciousness, he found that his two children had 
died. 

In great grief he rose to his feet and said: “O Lord of all the uni-
verse, You are doing a great deal that I might even desert my faith. But 
know You of a certainty that—even against the will of heaven—a Jew I 
am and a Jew I shall remain. And neither that which You have brought 
upon me nor that which You may yet bring upon me will be of any 
avail.” 

Thereupon he gathered some earth and some grass, and covered 
the boys, and went forth in search of a settlement.(13) 

 
One is awestruck by such faith—such obstinate faith. 

Almost certainly it was this idea that lies behind a famous Talmudic 
passage about the giving of the Torah at Mount Sinai:  

And they stood under the mountain: R. Avdimi b. Chama b. Chasa 
said: This teaches that the Holy One blessed be He, overturned the 
mountain above them like a barrel and said, “If you accept the Torah, 
it will be well. If not, this will be your burial place.” R. Akha b. Yaakov 

observed: This constitutes a strong protest against the Torah. Said 
Rava, Even so, they re-accepted it in the days of Ahasuerus, for it is 
written, the Jews confirmed and took upon them, meaning, "they con-
firmed what they had accepted before."(14) 

 
The meaning of this strange text seems to be this: at Sinai (according to 
R. Avdimi) the Jewish people had no choice but to accept the covenant. 
They had just been rescued from Egypt. God had divided the sea for 
them; He had sent them manna from heaven and water from the rock. 
Acceptance of a covenant under such conditions cannot be called free. 

The real test of faith came when God was hidden. Rava’s quotation 
from the Book of Esther is pointed and precise. The book is one of only 
two in Tanakh which does not contain the name of God. The rabbis sug-
gested that the name Esther is an allusion to the phrase haster astir et-
panai, “I will surely hide My face.” The book relates the first warrant for 
genocide against the Jewish people. That Jews remained Jews under such 
conditions was proof positive that they did indeed reaffirm the covenant. 
Obstinate in their disbelief during much of the biblical era, they became 
obstinate in their belief ever afterwards. Faced with God’s presence, 
they disobeyed Him. Confronted with His absence, they stayed faithful 
to Him. That is the paradox of the stiff-necked people. 

Not by accident does the main narrative of the Book of Esther begin 
with the words “And Mordechai would not bow down” (Esther 3:1). His 
refusal to make obeisance to Haman sets the story in motion. Mordechai 
too is obstinate—for there is one thing that is hard to do if you have a 
stiff neck, namely, bow down. At times, Jews found it hard to bow down 
to God—but they were certainly never willing to bow down to anything 
less. That is why, alone of all the many peoples who have entered the 
arena of history, Jews—even in exile, dispersed, and everywhere a minori-
ty—neither assimilated to the dominant culture nor converted to the ma-
jority faith. 

“Forgive them because they are a stiff-necked people,” said Moses, 
because the time will come when that stubbornness will be not a tragic 
failing but a noble and defiant loyalty. And so it came to be.  
(1) Rashi, commentary to Exodus 34:9. 
(2) In his “short” commentary to Exodus 34:9. In his long commentary he quotes 

this view in the name of R. Yonah ibn Yanah (R. Marianus, 990-1050). 
(3) Hezekiah ben Manoah, a French rabbi and exegete who lived during the thir-

teenth century. 
(4) Ibn Ezra, “long” commentary ad loc (“at the place”). 
(5) Rambam, commentary on Exodus 34:9. 
(6) See Elie Wiesel, Souls on Fire (London: Weidenfeld and Nicolson, 1972), 108. 
(7) This is my paraphrase of the commentary cited in the name of R. Yitzhak Nis-

senbaum in Aaron Yaakov Greenberg, ed., Itturei Torah, Shemot (Tel Aviv, 
1976), 269-70. 



(8) For R. Nissenbaum’s remarkable speech in the Warsaw Ghetto, see Emil Facken-
heim, To Mend the World (New York: Schocken, 1982), 223. 

(9) Beitza 25b; Shemot Raba 42:9. 
(10) Ralbag, commentary of Exodus 34:9. 
(11) Josephus, Antiquities of the Jews, bk. 18, chap. 8. Cited in Milton Konvitz, 

“Conscience and Civil Disobedience in the Jewish Tradition,” in Contemporary 
Jewish Ethics, ed. Menachem Kellner (New York: Sanhedrin Press, 1978), 242-43. 

(12) Sanhedrin 74a. The three sins were murder, idolatry and incest. Martyrdom wa 
a complex problem at various points in Jewish history. Jews found themselves 
torn between two conflicting ideals. On the one hand, self-sacrifice was the 
highest form of kiddush Hashem, sanctification of God’s name. On the other 
hand, Judaism has a marked preference for life and its preservation. The rab-
binic literature does not mention the martyrs of Masada who killed themselves 
rather than be taken captive by the Romans. the medieval halakhic authorities 
were ambivalent about the collective suicide of groups of North European Jews 
during the Crusades. 

(13) In Nahum Glatzer, A Jewish Reader (New York: Schocken, 1975), 204-5. It was 
this passage that inspired Zvi Kolitz’s famous Holocaust fiction about one 
man’s defiance of God in the name of God, Yossl Rakover Talks to God (New 
York: Vintage, 2000). 

(14) Shabbat 88a. See essay “Mount Sinai and the Birth of Freedom,” p. 149.   
 
1. Luke 24:13-35 

17He asked them, "What are you discussing together as you walk 
along?" They stood still, their faces downcast. 18One of them, named 
Cleopas, asked him, "Are you the only one visiting Jerusalem who does 
not know the things that have happened there in these days?" 19"What 
things?" he asked. "About Yeshua of Nazareth," they replied. "He was 
a prophet, powerful in word and deed before God and all the peo-
ple. 20The chief priests and our rulers handed him over to be sen-
tenced to death, and they crucified him; 21but we had hoped that he 
was the one who was going to redeem Israel … 25He said to them, 
"How foolish you are, and how slow to believe all that the prophets 
have spoken! 26Did not the Messiah have to suffer these things and 
then enter his glory?" 27And beginning with Moses and all the Proph-
ets, he explained to them what was said in all the Scriptures concern-
ing himself.  
a. Matthew 28:16-20 

17When they saw him, they worshiped him; but some doubted.  
b. 1Kings 19:9-16 

9There (Elijah) went into a cave and spent the night. And the word 
of the LORD came to him: "What are you doing here, Elijah?" 10He 
replied, "I have been very zealous for the LORD God Almighty. The 
Israelites have rejected your covenant, torn down your altars, and 
put your prophets to death with the sword. I am the only one left, 
and now they are trying to kill me too" … 15The LORD said to him, 
"Go back the way you came, and … anoint Hazael king over 

Aram. 16Also, anoint Jehu … king over Israel, and anoint Elisha … 
to succeed you as prophet. 

 
2. Luke 11:1-13—The Contemptible Friend 

1One day Yeshua was praying in a certain place. When he finished, one 
of his disciples said to him, “Lord, teach us to pray, just as John 
taught his disciples.” 

2He said to them, “When you pray, say: ‘Father, (some manuscripts; 
Our Father in heaven) hallowed be your name, your kingdom come 
(some manuscripts; May your will be done on earth as it is in heaven). 
3Give us each day our daily bread. 4Forgive us our sins, for we also for-
give everyone who sins against us. (Greek; everyone who is indebted to 
us) And lead us not into temptation (some manuscripts; but deliver us 
from the evil one)’ 

5Then he said to them, “Suppose one of you has a friend, and he 
goes to him at midnight and says, ‘Friend, lend me three loaves of 
bread… 13If you then, though you are evil, know how to give good gifts 
to your children, how much more will your Father in heaven give 
the Holy Spirit to those who ask him!” 

 
Luke 18:1-8—The Corrupt Judge 
1Then Yeshua told his disciples a parable to show them that they 
should always pray and not give up. 2He said: 

“In a certain town there was a judge who neither feared God nor 
cared about men. 3And there was a widow in that town who kept com-
ing to him with the plea … 5because this widow keeps bothering me, I 
will see that she gets justice, so that she won't eventually wear me out 
with her coming!’” 

6And the Lord said, “Listen to what the unjust judge says. 7And will 
not God bring about justice for his chosen ones, who cry out to him 
day and night? Will he keep putting them off? 8I tell you, he will see 
that they get justice, and quickly. However, when the Son of Man 
comes, will he find faith on the earth?”  
a. Do these parables teach preparedness for the Last Judgment? 

—Do they teach constancy in prayer? 
—Should they be studied together or separately? 
—Is it possible that they were taught on the same occasion? 
—What is the main theme of the parables?2  
1) These parables are very closely related to one another—not only in 

the word-pictures that they use in humorous mini-dramas but also 
in the major theme that emerges from the plots of both stories.  

 
2 Brad H. Young, The Parables, Jewish Tradition and Christian Interpretation, (Hen-

drickson Publishers), p. 42. 



2) And, Yeshua often used dual parables to drive home a point.  
b. The supreme barrier that one faces during prayer is not the words 

or the liturgy—but the way one understands the nature of God.3  
1) In order to challenge one’s concept of God, Yeshua employed 

humorous story parables to make his listeners redefine their 
view of God’s character.  

2) They are twin parables that use exaggerated character rever-
sal—the parables role-play with the divine image.  

3) By exaggerated characterizations of actions unlike God, they 
make the listener understand the divine nature.  
a) The exaggerated behavior of the person who refused to help a 

friend in need.  
1] Proverbs 17:17 

A friend loves at all times … a brother is born for adversity.  
b) The exaggerated behavior of the judge who did not care about 

a helpless widow.  
1] Deuteronomy 10:18 

He (God) defends the cause of the fatherless and the widow …  
2] Isaiah 1:17 

Seek justice, encourage the oppressed (or rebuke the op-
pressor). Defend the cause of the fatherless, plead the 
case of the widow.  

4) When it came to prayer, the disciples prayed as if God were like 
an untrustworthy friend or an evil judge—unconcerned about 
their needs.  

5) The parables challenge one’s concept of God while they teach 
expectancy in prayer.  

c. The exaggerated role reversal of the parables employs the Jewish 
principle of the light and the weighty (kal vechomer).4  
1) On the light (kal) side, if a person will respond to the persistent 

demands of a friend or if a corrupt judge will be moved to act 
on behalf of a widow only because of her constant annoying 
complaints, how much more on the weighty (chomer) side will 
God answer the prayers of his people?  
a) Proverbs 21:27 

The sacrifice of the wicked is detestable—how much more so 
when brought with evil intent!  

 
3 Ibid. 
4 Ibid. 

b) Matthew 6:28-30 
30If that is how God clothes the grass of the field, which is 
here today and tomorrow is thrown into the fire, will he not 
much more clothe you, O you of little faith?  

c) Romans 11:24 
24After all, if you were cut out of an olive tree that is wild by 
nature, and contrary to nature were grafted into a cultivated 
olive tree, how much more readily will these, the natural 
branches, be grafted into their own olive tree!  

d) Berachot 35a 
If he says a blessing when he is full, how much more so 
ought he to do so when he is hungry? (i.e., and is about to 
satisfy his hunger).  
1] In the Talmud, the expression “how much more” occurs 

481 times.  
2] In the Midrash Rabba, the expression “how much more” 

occurs 171 times.  
d. The cartoon-like images of the friend and the judge may be 

known in human behavior, but it is absurd to suggest, within the 
context of the Jewish view of God, that God would behave in 
such a manner.5 
1) The Lord is merciful and full of grace—he is the opposite of a 

bad friend or a corrupt judge.  
2) Yeshua is teaching about prayer by illustrating the divine character.  

a) God is a good friend—God is a righteous judge.  
b) As a friend he is trustworthy—As a judge he is fair.  
c) God is unlike human beings, who in their weakness are con-

sumed by their self-interest and show little concern for other 
people.  

3. Faith in God is the basis of true prayer. Faith can be viewed as 
determined persistence. True faith focuses on an awareness of 
what God is like.6 

 
Additional Analysis—The Contemptible Friend7   
a. The Setting:  

1) “Which of you …”—is an effective rhetorical device.  
a) It invites one response: no one among us would behave in 

such a way. 

 
5 Ibid. 
6 Ibid., p. 44. 
7 Ibid., p. 45. 



 
2) The word-picture describes a family dwelling and the interaction 

between neighbors.  
a) In the metaphorical world of parable lore the typical everyday 

circumstances of the mini-drama are deceptively familiar.  
b) Everyone listens for the surprise. They are expected to partic-

ipate in the thought processes of the story’s plot and the ac-
tion of the drama.  

3) At midnight, a neighbor comes to the door of a friend and 
calls out for assistance—the listeners anticipate the turn of 
events—the neighbors are friends.  
a) The neighbor does not knock at this time of night—that 

might cause unnecessary alarm—he calls out—His friend 
inside will recognize his voice—immediately open the door 
and come to his aid—that’s what friends do.  

b) The story occurs in the middle of the night—it emphasizes 
the urgency of the moment.  

c) The surprise in the mini-drama comes from the answer of the 
friend inside the house and the anticipated response of the 
neighbor outside.  

4) Hospitality in the culture of the 1st-century Israel was of inesti-
mable value.  
a) The man inside the house had obligations to his neighbor, 

who in turn was obliged to provide a meal for his unex-
pected guest.  

b) A visitor traveling though the district would have expected 
traditional hospitality.  

c) His friend could rely on the other people in the village to as-
sist him—Because in many ways, the visitor was considered 
to be the guest of the entire village. 

 
3. Choni the Circle Maker8 

It once happened that they petitioned Choni the Circle-Maker, “Pray 
that rain should fall.”  
Said Choni to them, “Go, bring your Passover ovens indoors, so that 
they should not dissolve.”  
Choni prayed, but no rain fell. What did he do? He drew a circle, stood 
inside it, and said to G-d: “Master of the Universe! Your children 
turned to me because I am like a member of Your household. I swear 

 
8 https://www.chabad.org/library/article_cdo/aid/448345/jewish/Choni-the-

Circle-Maker.htm 

by Your great name that I’m not budging from here until You have 
compassion on Your children!”  
A rain began to drizzle.  
Said Choni: “That’s not what I asked for. I asked for rains to fill the 
cisterns, trenches and reservoirs.”  
The rains started coming down in torrents.  
Said Choni: “That’s not what I asked for. I asked for rains of goodwill, 
blessing and generosity.”  
A proper rain began to fall. But it continued to fall until the Jews went out 
of Jerusalem up onto the Temple Mount, because of the flooding caused 
by the rains. So they came to Choni and said: “Just as you prayed that the 
rains should fall, now pray that they should go away.” Said he to them: 
“Go and see if the Stone of Claims(1) has dissolved yet …”  
Shimon ben Shetach sent a message to Choni: “If not for the fact that 
you are Choni, I would have issued a decree of excommunication 
against you. But what can I do against you, who nags the Almighty 
and He fulfills your wish, like a child who nags his father and his 
father fulfills his wish …”  
(1) “There was a ‘Stone of Claims’ in Jerusalem: whoever lost an article went 

there, and whoever found an article did likewise. The latter stood and pro-
claimed, and the former submitted his identification marks and received it 
back …” (Talmud, Bava Metzia 28a) 

 


