
5779 - Deu 7-11 - Eikev (“As a consequence of …”) 
 
7:12If you pay attention to these laws and are careful to follow them, then the 
LORD your God will keep his covenant of love with you, as he swore to 
your forefathers. 13He will love you and bless you and increase your num-
bers. He will bless the fruit of your womb, the crops of your land—your 
grain, new wine and oil—the calves of your herds and the lambs of your 
flocks in the land that he swore to your forefathers to give you. 14You will 
be blessed more than any other people; none of your men or women will be 
childless, nor any of your livestock without young. 15The LORD will keep you 
free from every disease. He will not inflict on you the horrible diseases you 
knew in Egypt, but he will inflict them on all who hate you. 
 
ִּתְׁשְמעּון ֵעֶקב .1  (ei-kev tish-m’un)—When you hearken. The word ֵעֶקב, when 

[or because], also means heel. This gives rise to Rashi’s interpretation: 

when you hearken even to the commandments that appear to be of 

lesser importance—commandments which a person might “tread upon 

with his heel.”1  
In the Mishnah, Rebbi2 teaches: Be as scrupulous in performing a “mi-
nor” mitzvah as in a “major” one, for you do not know the reward giv-
en for the respective mitzvos (Pirkei Avos 2:1).  
a. Rav3 and Rambam4 render this mishnah as follows: Be as scrupulous 

in performing what you think is a “minor” mitzvah as you are in 
performing what you perceive as a “major” mitzvah. Since you do 
not know the reward for keeping the mitzvos, nor the punishment 
for not fulfilling them, you have no way to know which of them is 
truly minor and which is major.5  

b. Pesikta Rabbati6 23/24:2 
R. Hiyya taught: To a king who had an orchard into which he brought 
laborers without revealing to them the reward for planting each of 

 
1 Rabbi Ellie Munk, The Call of the Torah, Devarim, (Mesorah Publications, Ltd.), pp. 84-85. 
2 Rabbi Judah HaNasi (135-219 CE), the “compiler” of the Mishnah. 
3 Abba Arikha (175–247) was a Jewish Talmudist was an Amora (commentator on 

the Oral Law) of the 3rd-century who established the systematic study of the rab-
binic traditions, which, using the Mishnah as text, led to the compilation of the 
Talmud. He is commonly known simply as Rav. 

4 Rambam (Rabbeinu Moshe ben Maimon [Our Rabbi/Teacher Moses Son of Mai-
mon]) (c. 1135–1204) was a preeminent medieval Sephardic Jewish philosopher 
and astronomer, became one of the most prolific and influential Torah scholars 
and physicians of the Middle Ages. 

5 Rabbi Moshe Lieber, Ed., The Pirkei Avos Treasury, Ethics of the Fathers, (Mesorah 
Publications, Ltd.), p. 61. 

6 Pesiḳta Rabbati is a collection of Aggadic Midrash (homilies) on the Pentateuchal 
and prophetic lessons, special Sabbaths, etc. It was composed around 845 CE and 
called "rabbati" (the larger) to distinguish it from the earlier Pesiḳta. 

several kinds of trees in the orchard. Had he revealed to them the re-
ward for planting each of several kinds of trees in the orchard, the la-
borers would have picked out the kind of tree for whose planting 
there was the greatest reward and planted it; thus the work of the or-
chard would have been neglected in one section and not neglected in 
another section. Even so, concluded R. Abba bar Kahana, the Holy 
One, blessed be He, did not reveal to Israel the reward for heeding 
the different precepts of the Torah. Had he revealed it to them, Is-
rael might have picked out the most rewarding precept and heeded 
only that one. Then the Torah would be neglected at one Section 
and maintained only at another Section.  

c. Matthew 5:17-19 
19Therefore anyone who sets aside one of the least of these com-
mands and teaches others accordingly will be called least in the 
kingdom of heaven ... 

 
Torah law consists of a large number of precepts and regulations, 
many of which may not seem to bear any clear relationship to each 
other or to the whole. However, it is through our efforts in studying 
the Law that we can recognize correlations, make deductions and use 
reasoning to dissipate the cloud that covers the word of Hashem. But 
our attempts necessarily remain fragmentary and our performance of a 
mitzvah should not depend on that understanding, nor on our per-
ceived importance of that particular law. We do not know the mystical 
and obscure aspects of the Law. We do not know whether a certain 
mitzvah, if ignored, might be an insurmountable obstacle to the satis-
factory performance of another mitzvah. Accordingly, we should not 
make any distinction between “social” and “religious” mitzvos. We can 
only reiterate that the Torah forms an entity in which each element is 
indispensable for the life of the whole. Indeed, can one say that the 
role of lungs, or heart, or kidneys, or stomach or liver in the human 
body is more important that that of the others? The “organism” that 
is the Torah obeys the same rule, and could not exist if even one of its 
constituent elements was abandoned.  
d. 1Corinthians 12:12-26 

12Just as a body, though one, has many parts, but all its many parts 
form one body, so it is with Messiah. 13For we were all baptized by 
one Spirit so as to form one body—whether Jews or Gentiles, slave 
or free—and we were all given the one Spirit to drink … 

18But in fact God has placed the parts in the body, every one of 
them, just as he wanted them to be. 19If they were all one part, 
where would the body be? 20As it is, there are many parts, but one 



body …22On the contrary, those parts of the body that seem to be 
weaker are indispensable …  
1) Rabbi Munk makes the EXACT same observation regarding the 

“wholeness” of the Torah as Paul does regarding the “wholeness” 
of the community of Believers. Why? 

 
R’ Hirsch notes that ֵעֶקב, when, also means consequence. The scrupu-
lous observance and enthusiastic performance of our duties toward 
Hashem will have as a consequence the strengthening of the covenant 
and the kindness that Hashem proclaimed to our forefathers.  
The commentators emphasize in this context that the reward for doing a 
mitzvah should aways be under one’s ֵעֶקב, not before one’s eyes. That is 
to say, the promised reward should not be the purpose and motivation 
for his actions, rather it should be seen as a consequence, that [like a 
heel] it is something one does not much think about nor see, even 
though it will always be there.  
e. Avot 1:3 

Antigonos, leader of Socho,7 received the tradition from Shimon the 
Righteous.8 He used to say: Be not as servants who serve the master 
for the sake of receiving [even a token] reward, but rather, be like 
servants who serve the master not for the sake of receiving [a token] 
reward; and [nonetheless] the fear of heaven should be upon you.  
1) The compensation is a reality but not a goal. The motive of love, 

which emerges from a deep awe and reverence for God, should 
be the guiding principle of moral action and spiritual life.  
The fulfillment of a commandment, doing good to help some-
one or simply obeying God, is the quintessence of Jewish faith 
and practice. Faith begins with knowing who God is and having 
no other god (Deu 6:4). But, true faith is accompanied by action 
because it involves so much more than belief.63  

2) Avodah Zarah (Idolatry) 19a 
“Blessed is the man that delights greatly in His commandments” 
[Ps 112:1]—in His commandments, not in the reward of His 
commandments.  

 
7 Antigonus of Sokho was the first scholar of whom Pharisee tradition has pre-

served not only the name but also an important theological doctrine. He lived in 
the first half of the 3rd-cent. BCE. According to the Mishnah, he was the disciple 
and successor of Simon the Just. Antigonus is the first noted Jew to have a Greek 
name, a fact commonly discussed by scholars regarding the extent of Hellenic in-
fluence on Judaism following the conquest of Judaea by Alexander the Great. 

8 Simeon the Righteous (or Simeon the Just) was a Jewish High Priest during the 
time of the 2nd-Temple. He is also referred to in the Mishnah, where he is de-
scribed as one of the last members of the Great Assembly (Avot 1:1). 

3) Luke 17:7-10  
7"Suppose one of you has a servant plowing or looking after the 
sheep. Will he say to the servant when he comes in from the 
field, 'Come along now and sit down to eat'? 8Won't he rather say, 
'Prepare my supper, get yourself ready and wait on me while I eat 
and drink; after that you may eat and drink'? 9Will he thank the 
servant because he did what he was told to do? 10SO YOU AL-
SO, when you have done everything you were told to do, 
SHOULD SAY, 'We are unworthy servants; we have only done 
our duty.'"  
a) Avot de-Rabbi Natan, Version B, chpt. 31 (ed. Schechter, 66). 

If you have performed many mitzvoth [lit., If you have done 
much Torah], do not think that you have any merit [i.e., that 
you are entitled to a reward]. This is the purpose for which 
you have been created! 

 
The Midrash (Devarim Rabbah 3:1) relates the ֵעֶקב, heel, to its meaning 
as the end part of the body. Thus, it suggests that the reward for per-
forming a mitzvah does not occur in this life, but at the end of one’s 
days, i.e., in the World to Come. The promises made here (vs. 13-16) are 
not that reward, only its fruit or by-product (Shabbos 127a). 

 
2. 12IF you pay attention to these laws and are careful to follow them, 

THEN the LORD your God will keep his covenant OF LOVE with you, 
as he swore to your forefathers.  
a. “If … then”  is a conditional preposition. Is the covenant condi-

tional afterall?   
1) The way a text is TRANSLATED determines the way readers 

UNDERSTAND it.  
a) CJB—12"Because you are listening to these rulings, keeping 

and obeying them, ADONAI your God will keep with you 
the covenant and mercy that he swore to your ancestors.  

b) NAS—12"Then it shall come about, because you listen to 
these judgments and keep and do them, that the LORD 
your God will keep with you His covenant and His lov-
ingkindness which He swore to your forefathers.  

c) JPS—12And it shall come to pass, because ye hearken to these 
ordinances, and keep, and do them, that the LORD thy 
God shall keep with thee the covenant and the mercy 
which He swore unto thy fathers ... 

 



ִּתְׁשְמעּון ֵאת ַהִּמְׁשָּפִטים ָהֵאֶּלה ּוְׁשַמְרֶּתם ַוֲעִׂשיֶתם ֹאָתם  ֵעֶקבְוָהָיה 
  ֲאֶׁשר ִנְׁשַּבע ַלֲאבֶֹתיָך׃ ֶאת־ַהְּבִרית ְוֶאת־ַהֶחֶסדְוָׁשַמר ְיהָוה ֱאֹלֶהיָך ְלָך 

 

-kindness, lovingkindness, mercy, et al (KJV). The RSV usual—ֶחֶסד (2

ly has steadfast love occasionally loyalty, the NASB, lovingkind-
ness, kindness, love, the NIV, unfailing love.  
a) Proverbs 3:11-12 

11My son, do not despise the LORD's discipline, and do not re-
sent his rebuke, 12because the LORD disciplines those he 
loves, as a father the son he delights in.  

b. What if the people don’t “listen” to the “judgments” and/or don’t 
“keep” or “do” them—Will God reject them?   
1) Deuteronomy 31:16-22 

16 … these people will soon prostitute themselves to the for-
eign gods of the land they are entering. They will forsake me 
and break the covenant I made with them. 17On that day I will 
become angry with them and forsake them; I will hide my face 
from them, and they will be destroyed. Many disasters and dif-
ficulties will come upon them, and on that day they will ask, 
'Have not these disasters come upon us because our God is not 
with us?’ …21And when many disasters and difficulties come 
upon them, this song will testify against them, because it will 
not be forgotten by their descendants. I KNOW WHAT THEY 
ARE DISPOSED TO DO, EVEN BEFORE I BRING THEM INTO 
THE LAND I PROMISED THEM ON OATH." 22So Moses wrote 
down this song that day and taught it to the Israelites.  

2) Judges 2:1-5 
1The angel of the LORD went up from Gilgal to Bochim and said, "I 
brought you up out of Egypt and led you into the land that I 
swore to give to your forefathers. I said, 'I WILL NEVER BREAK 
MY COVENANT WITH YOU … Yet you have disobeyed me. Why 
have you done this? 3Now therefore I tell you that I will not 
drive them out before you; they will be thorns in your sides and 
their gods will be a snare to you." 4When the angel of the LORD 
had spoken these things to all the Israelites, the people wept 
aloud, 5and they called that place Bochim. 

a) Bochim, from ָּבָכה—to weep, cry, shed tears. 

3) Jeremiah 31:31-36 
36"Only if these decrees vanish from my sight," declares the 
LORD, "will the descendants of Israel ever cease to be a nation 
before me."  

4) Jeremiah 33:19-22 
19The word of the LORD came to Jeremiah: 20"This is what the 
LORD says: 'If you can break my covenant with the day and my 
covenant with the night, so that day and night no longer come 
at their appointed time, 21then my covenant with David my 
servant—and my covenant with the Levites who are priests 
ministering before me—can be broken and David will no longer 
have a descendant to reign on his throne.  22I will make the de-
scendants of David my servant and the Levites who minister be-
fore me as countless as the stars of the sky and as measureless 
as the sand on the seashore.'"  

c. The “clincher.”  
1) Romans 11:1-8 

1I ask then: Did God reject his people? By no means!  
2) Leviticus 26:3-45 

3"If you follow my decrees and are careful to obey my commands, 
4(then) … 5you will eat all the food you want and live in safety in 
your land … 6and I will keep my covenant with you … 11I will put 
my dwelling place among you, and I will not abhor you. 12I will 
walk among you and be your God, and you will be my people. 

40"But if they will confess their sins and the sins of their fa-
thers—their treachery against me  … 41then when their uncircum-
cised hearts are humbled AND THEY PAY FOR THEIR SIN,  42I will 
remember my covenant with Jacob and my covenant with Isaac 
and my covenant with Abraham, and I will remember the land 
… 44when they are in the land of their enemies, I will not reject 
them or abhor them so as to destroy them completely, breaking 
my covenant with them. I am the LORD their God. 45But for their 
sake I will remember the covenant with their ancestors whom I 
brought out of Egypt …  

a)   3ִאם־ְּבֻחּקַֹתי ֵּתֵלכּו ְוֶאת־ִמְצֹוַתי ִּתְׁשְמרּו ַוֲעִׂשיֶתם ֹאָתם׃ 
  ִגְׁשֵמיֶכם ְּבִעָּתם ְוָנְתָנה ָהָאֶרץ ְיבּוָלּה ְוֵעץ ַהָּׂשֶדה ִיֵּתן ִּפְריֹו׃  ְוָנַתִּתי4

 
b)  41ְוָאז ִיְרצּו ֶאת־ֲעֹוָנם׃ 

 

1]  .be pleased with, favorable to, to make pleasing— ָרָצה
 

CJB—they are paid the punishment for their misdeeds.  
JPS—they then be paid the punishment of their iniquity.  
KJV—they then accept of the punishment of their iniquity:  
LXX—then shall they acquiesce in the punishment of their 

sins.  



NAS—they then make amends for their iniquity.  
NJB—they will accept the punishment for their guilt.  
OKE—they concur with (the punishment of) their sins,  
PJE—they will make confession of their sins,  
TNK—and they shall atone for their iniquity.  
YLT—then they accept the punishment of their iniquity.  

c) Leviticus 17:10-13 
11For the life of a creature is in the blood, and I have given it 
to you to make atonement for yourselves on the altar; it is 
the blood that makes atonement for one's life.  

d. This is why “Two-House” theology, “Replacement-Theology” and 
“Sacred-Name” theology are so insidious—they either claim a re-
lationship with God that superceeds that of Israel’s—or a 
knowledge of things Biblical that superceeds the understanding 
that Jewish rabbis/sages/scholars have of Jewish “things.”  
1) Revelation 2:8-11 

8"To the angel of the k’hilah in Smyrna write … 
9I know your afflictions and your poverty—yet you are rich! I 

know the slander of those who say they are Jews and are not, 
but are a synagogue of Satan. 10Do not be afraid of what you 
are about to suffer. I tell you, the devil will put some of you in 
prison to test you, and you will suffer persecution for ten days. 
Be faithful, even to the point of death, and I will give you the 
crown of life. 11He who has an ear, let him hear what the Spirit 
says to the k’hilot.  
a) What is the source of the “suffer(ing)” of this “mixed” mes-

sianic congregation?—those who “say they are Jews and are 
not” (v. 9).  
1] Symrna was built “upon a good harbor, at the head of one 

of the chief highways to the interior” of Asia Minor—it 
quickly “became a great trading-center and the chief port 
for the export trade.”  
a] In Roman times, Smyrna was considered the most bril-

liant city (in the region), successfully rivaling Pergamos 
(or Pergamum) and Ephesus.  

b] Symrna was “celebrated for its schools of science and 
medicine, and for its handsome buildings,” its “streets 
(that) were wide and paved” and its “coinage.”  

2] Smyrna was also a “center of the emperor worship, having 
won the privilege from the Roman Senate in CE 23 (over 

eleven other cities) of building the first temple in honor of 
Tiberius.”  
a] Under Domitian (CE 81-96) emperor worship became 

compulsory for every Roman citizen on threat of death.  
b] Once a year a citizen had to burn incense on the altar to 

the godhead of Caesar, after which he was issued a cer-
tificate.”    

b) International Standard Bible Encyclopedia (ISBE) 
Only in the New Testament occurs the phrase "synagogue of 
Satan," and here only twice (Revelation 2:9; 3:9). Three obser-
vations are evident as to who constituted "the synagogue of 
Satan" in Smyrna and Philadelphia.   
1] They claimed to be Jews, i.e. they were descendants of 

Abraham, and so laid claim to the blessings promised by 
(YHVH) to him and his seed.   

2] But they are not regarded by John as real Jews, i.e. THEY 
ARE NOT THE GENUINE ISRAEL OF GOD (the same con-
clusion as Paul reached in Romans 2:28).  

3] They are persecutors of the Christians in Smyrna—The 
Lord "knows their blasphemy," their sharp denunciations 
of Christ and Christians. They claim to be the true people 
of God, but really they are "the synagogue of Satan" … 
These Jewish persecutors, instead of being God's people, 
are the "assembly of Satan," i.e. Satan's people.   

c) These “observations” are based on the notion of “true spir-
tuality” (Romans 2:28-29).  
28A man is not a Jew if he is only one outwardly, nor is cir-
cumcision merely outward and physical. 29No, a man is a Jew 
if he is one inwardly; and circumcision is circumcision of the 
heart, by the Spirit, not by the written code. Such a man’s 
praise is not from men, but from God.  
1] Paul is NOT teaching here that a Gentile who has a heart for 

God is a Jew!—Nor is he teaching that a Jew who doesn’t 
have a heart for God is not really Jewish. This statement is 
connected to a broader teaching about passing judgment—
and the tendency on the part of many people to judge oth-
ers without taking into consideration their own behavior.  

2] Paul is saying that we should be careful not to criticize oth-
ers for behavior that we engage in ourselves. For Yeshua, the 
Rabbis and for Paul, this was hypocrisy! And, it involves the 
“disconnect” between who we are on the “inside” and what 



we pretend to be on the “outside.” This pretense can take 
many forms and is often the result of a sense that we are 
superior to others because of the religious activities that we 
engage in—especially if others do not.       

3] Paul’s point? That true spirituality is about the “inside” and 
the “outside” together. As when the former reflects the lat-
ter, and vice-versa. It is the connection between “form” and 
“substance,” “shadow” and “light”—the circumcision of both 
flesh and heart—NEVER the one without the other.   

d) Yochanan writes about Gentiles who call themselves Jews 
but aren’t—on the contrary, they are a synagogue of Satan, 
the Adversary. Perhaps they, liked the Gentile Judaizers of 
the book of Galatians, adopted a smattrering of Jewish prac-
tices and tried to force them on Gentile Christians. They may 
have subjected themselves to a legalistic perversion of the To-
rah … They apparently organized a pseudo-Messianic syna-
gogue ... They probably drew Gentile Christians away from the 
truth and thereby threatened the Messianic community. 9 

Virtually all the commentators ignore the obvious and 
straightforward interpretation that Yochanan is talking here 
about Gentiles who pretend to be Jews. The same kind of ex-
pression is used is v. 2 “…you tested those who call them-
selves emissaries but aren’t—and you found them to be liars.” 
It obviously refers to false apostles, and there the commenta-
tors accept the literal sense without demur (i.e., objection). 
But here they opt for the metaphorical interpretation that 
Yochanan is talking about Jews who reject Yeshua as the Mes-
siah instead of the literal understanding that these are non-
Jews who lie and say they are Jews but in fact are Gentiles. In 
this way a verse which says nothing about Jews is given a vir-
ulently antisemitic significance. The result is that over the 
centuries Jews have had the epithet “synagogue of Satan” 
hurled at them by Christians who thought they understood 
the Bible. 

But nowhere in the New Testament are unbelieving Jews 
called non-Jews, although Ro 2:28-29 is sometimes mistakenly 
brought as evidence to the contrary ... Nor does anything in 
the present context call for a violent outburst against Jews. A 
good rule of interpretation is that when the literal sense 
makes good sense, seek no other sense. The only explanation 
I can see for its nearly universal disregard in this case is the 

 
9 David H. Stern, Jewish New Testament Commentary, (Jewish New Testament Pub-

lications, Inc.), pp. 795-796. 

anti-Jewish midset that infected the Church, including its the-
ologians and commentators, so that even those without anti-
semitic feelings rejected the p’shat in favor of imposing on 
the text their own drash (see Mt 2:15N). For another instance 
of this process, see Ro 10:4&N). 

In the first century, the Jewish religion was highly regard-
ed; many Gentiles became Jewish proselytes. It is not surpris-
ing that other Gentiles preferred a short-cut, reaping the ad-
vantage of Jewish identification without the burden of adher-
ence to Torah. Sha’ul had already encountered such types in 
Galatia (see Ga 6:12-13). 

Should it nevertheless be thought improbable that Gentiles 
would call themselves Jews, Hebrews or Israelites, consider 
the following modern examples. The “British Israelites” regard 
the British as the Ten Lost Tribes. The Mormons not only con-
sider themselves to be the Ten Lost Tribes but regard them-
selves as Jews and everyone else (real Jews included) as Gen-
tiles! A sect of mostly American-born blacks consider them-
selves the true Hebrews; several thousand of them are living 
in Israel. All of these are outside the pale of Christianity. In 
addition, scattered about are well-meaning Gentile Christians 
whose strong identification with and love for the Jewish peo-
ple had made them believe—without a shred of evidence—
that they are actually Jewish themselves (see 1Ti 1:3b-4N). In 
fact, some years ago a congregation was expelled from the 
American Lutheran Church because, along with a general drift 
into weirdness, its pastor and dozens of its members claimed 
to have heard from God that they were really Jews; many even 
said they knew which tribe they belonged to. 

With exception this phenomenon of Gentiles imagining and 
asserting they are Jewish when they are not leads to strange 
patterns of doctrine and practice. Such people are not accept-
ed by Jews as Jewish; nor, as this verse shows, are they to be 
accepted by Christians as Christian. Isolated and self-
defensive, they can easily become prideful, neither obeying 
the Torah nor showing brotherly love to Yeshua’s real follow-
ers. It is easy to see why Yeshua does not regard them as 
harmlessly neutral but pegs them as a synagogue of the Ad-
versary. 


