
5779 - Deu 33-34 – V’zot HaBerachah (This is the Blessing) 
 
34:1Then Moses climbed Mount Nebo … across from Jericho. There the LORD 
showed him the whole land--from Gilead to Dan, 2all of Naphtali, the territo-
ry of Ephraim and Manasseh, all the land of Judah as far as the Mediterra-
nean Sea, 3the Negev and the whole region from the Valley of Jericho, the 
City of Palms, as far as Zoar. 4Then the LORD said to him, "This is the land 
I promised on oath to Abraham, Isaac and Jacob when I said (lit. ‘saying’), 
'I will give it to your descendants.' I have let you see it with your eyes, but 
you will not cross over into it." 5And Moses the servant of the LORD died 
there in Moab, as the LORD had said. 6He buried him in Moab … but to this 
day no one knows where his grave is. 7Moses was a hundred and twenty 
years old when he died, yet his eyes were not weak nor his strength 
gone. 8The Israelites grieved for Moses in the plains of Moab thirty days, 
until the time of weeping and mourning was over. 
 
1. 4Then the LORD said to him, "This is the land I promised on oath to 

Abraham, Isaac and Jacob when I said (lit. ‘saying’), 'I will give it to 
your descendants.'  
a. ֵלאֹמר (lei-mor)—Saying. This word, which suggests an additional step 

of communication, appears somewhat redundant. Rashi explains 
that it describes a request to Moses, who was about to leave this 
world. Moses was to inform Abraham, Isaac and Jacob that Hashem 
had fulfilled the oath that He had sworn to them. This explanation 
is based on a discussion in the Talmud (Berachos 18b) as to whether 
the dead know what is happening on earth. If one holds that the 
dead are aware of what goes on here on earth, what need would 
there have been for Moses to tell them about it? The Talmud an-
swers that by doing so it encouraged the Patriarchs to be apprecia-
tive of what Moses had achieved.1  
1) Berachot 18b-19a 

R. Samuel b. Nahmani said in the name of R. Jonathan: Whence 
do we know that the dead converse with one another? Because 
it says: And the Lord said unto him: This is the land which I 
swore unto Abraham, unto Isaac, and unto Jacob, saying.(28) What 
is the meaning of ‘saying’?(29) The Holy One, blessed be He, said 
to Moses: Say to Abraham, Isaac and Jacob: The oath which I 
swore to you I have already carried out for your descendants.  
(28) Deut. XXXIV,4. 
(29) Lit., ‘to say.’  
Now if you maintain that the dead do not know, what would be 
the use of his telling them?—You infer then that they do know. 

 
1 Rabbi Ellie Munk, The Call of the Torah, Devarim, (Mesorah Publications, Inc.), p. 395. 

In that case, why should he need to tell them?—So that they 
might be grateful to Moses.  

2) Genesis 25:7-8 
8Then Abraham … died … and he was gathered to his people.  
a) ַוֵּיָאֶסף ֶאל־ַעָּמיו (va-yei-asef el a-mav)—And he was gathered to his 

people. This is not to be taken literally, since his relatives had 
been buried in Mesopotamia. But in these words there is a ref-
erence to immortality, just as in the corresponding verse, 
15:15. Indeed, from this passage the burial of human remains 
is clearly distinct from the souls’ return to the sheaf of souls of 
other human beings. The Torah does not explicitly teach the 
immortality of the soul. For a people which recognizes the 
Torah it is self-evident. The soul is immortal for it is nothing 
other than the Divine breath place by God into the human body 
(2:7). It constitutes the element of metaphysical origin which 
enables man to serve the Divine will in complete freedom. Ju-
daism without this concept is inconceivable. Yet it does not 
teach this concept any more that it does the concept that God 
exists, a concept which indeed is presupposed by the very first 
words of the Torah— ְּבֵראִׁשית ָּבָרא ֱאֹלִהים     (b’reishit bara Elo-
him). And when Ecclesiastes declares: the spirit returns to God 
(12:7), it is not at all preaching immortality but merely under-
taking to describe life and death, citing the return of the spirit 
to God as one stage in this process. It was not until recent 
times, when freethinking sects attempted to deny the principle 
of immortality, that it appeared necessary to teach it formally 
as a basic tenet of Judaism (R’ S. R. Hirsch).2  

b) Genesis 15:12-15  
c) Genesis 25:34 (JPS) 

34So Esau despised his birthright.  
1] Genesis 25:34 (JTE) 

And Esau despised the birthright, and vilified the portion 
in the world that cometh, and denied the resurrection of 
the dead.  

d) Matthew 22:23-24 
23the Sadducees … say there is no resurrection …  

e) Acts 23:1-10—Paul testifying before the Sanhedrin 
8(The Sadducees say that there is no resurrection, and that 
there are neither angels nor spirits, but the Pharisees be-
lieve all these things.)  

 
2 Ibid., Bereshis, p. 330. 



3) Luke 16:19-31 
31"He said to him, 'If they do not listen to Moses and the Prophets, 
they will not be convinced even if someone rises from the dead.'" 

 
The Hope—Life Beyond the Grave  
1. Deuteronomy 32:48-50 

50There on the mountain that you have climbed you will die and be 
gathered to your people, just as your brother Aaron died on Mount 
Hor and was gathered to his people.  
a. Genesis 25:8; b. Genesis 35:29; c. Genesis 49:33  

2. Genesis 37:35 
35(Jacob) said, 'in mourning will I go down to the grave to my son.'  

3. 1Samuel 28:8-19 
12When the woman saw Samuel, she cried out at the top of her voice 
and said to Saul, "Why have you deceived me? You are Saul!" … Then 
Saul knew it was Samuel … 19The LORD will deliver both Israel and 
you into the hands of the Philistines, and tomorrow you and your 
sons will be with me.”  

4. 2Samuel 12:23 
"I will go to him, but he will not return to me."  

5. Psalm 16:7-11 
9Therefore my heart is glad and my tongue rejoices; my body also will 
rest secure, 10because you will not abandon me to the grave, nor will 
you let your Holy One see decay.  

6. Isaiah 26:13-19 
19But your dead will live; their bodies will rise. You who dwell in the 
dust, wake up and shout for joy.  

7. Daniel.12:1-2 
2Multitudes who sleep in the dust of the earth will awake: some to 
everlasting life, others to shame and everlasting contempt. 
 

In the Apocrypha:  
1. Wisdom of Solomon 3:1,5  

"The souls of the righteous are in the hands of God, and no torment 
shall touch them ... and although they are chastened for a little time, 
they shall receive great blessings, for God tested them and found 
them worthy of himself."  

2. 2Maccabees 12:39-44 
39Next day, they came to find Judas (since the necessity was by now ur-
gent) to have the bodies of the fallen taken up and laid to rest … 40But 
when they found on each of the dead men, under their tunics, objects 
dedicated to the idols of Jamnia, which the Law prohibits to Jews, it 

became clear to everyone that this was why these men had lost their 
lives. 41All then blessed the ways of the Lord, the upright judge who 
brings hidden things to light, 42and gave themselves to prayer, begging 
that the sin committed might be completely forgiven. Next, the valiant 
Judas urged the soldiers to keep themselves free from all sin, having 
seen with their own eyes the effects of the sin of those who had fallen; 
43"And when he had made a gathering throughout the company ... of 
two thousand drachmas of silver, he sent it to Jerusalem to offer a sin-
offering, doing therein very well and honestly in that he was mindful 
of the resurrection: 44for if he had not hoped that they that were 
slain should have risen again, it had been superfluous and vain to 
pray for the dead." 
 

In the Pseudepigrapha:  
1. The Apocryphon of Ezekiel,3 Fragment 1 (identical to an account in the 

Babylonian Talmud, Sanhedrin 91a,b) (below).  
2. Apocalypse of Moses4 41:1 (OPE) 

1And God called Adam and said: "Adam, Adam." And the body, answer-
ing from the earth, said: "Behold, (it is) I, Lord." 2And the Lord says to 
him: "I told you (that) you are earth, and to earth will you return. 
3"Again I promise to you the Resurrection. I will raise you up in the 
Resurrection with every human who is of your seed."  

3. Testament of Job5 4:8-9 (OPE) 
8"'that you may know that the Lord is impartial, paying back good 
things to each one who obeys; 9"'and he will be raised up in the resur-
rection. 
 

In the Rabbinic Literature:  
1. Sanhedrin 90a 

MISHNAH … BUT THE FOLLOWING HAVE NO PORTION (IN THE WORLD 
TO COME): HE WHO MAINTAINS THAT RESURRECTION IS NOT A 

 
3 The Apocryphon of Ezekiel is an apocryphal book, written in the style of the 

(Tenach) as revelations of Ezekiel. It survives only in fragments including quota-
tions in writings by Epiphanius, Clement of Rome and Clement of Alexandria, and 
the Chester Beatty Papyri 185. It is likely to have been composed c. 50 BCE – 50 CE, 
although some scholars suggest a date closer to 70 CE. 

4 The Life of Adam and Eve, also known, in its Greek version, as the Apocalypse of 
Moses, is a Jewish apocryphal group of writings. It recounts the lives of Adam and 
Eve from after their expulsion from the Garden of Eden to their deaths. It pro-
vides more detail about the Fall of Man, including Eve's version of the story. Sa-
tan explains that he rebelled when God commanded him to bow down to Adam. 
After Adam dies, he and all his descendants are promised a resurrection. 

5 The Testament of Job is a book written in the 1st century BCE or the 1st century 
CE. The earliest surviving manuscript is in Coptic, of the 5th century; other early 
surviving manuscripts are in Greek and Old Slavonic. 



BIBLICAL DOCTRINE,(31) THE TORAH WAS NOT DIVINELY REVEALED, 
AND AN EPIKOROS.(32)    
(31) Lit., ‘that resurrection is not intimated in the Torah.’ The doctrine of res-

urrection was denied by the Sadducees and the Samaritans. It was to op-
pose these that the doctrine was emphatically asserted in the second of 
the Eighteen Benedictions (v. W.O. Oesterley. The Jewish Background of 
Christian Liturgy, Oxford, 1925, 60ff.). According to the present text, how-
ever, the reference is not to one who denies the fact of resurrection, but 
that it is intimated in the Torah. 

(32) In the first place, the word denotes an adherent of the Epicurean philoso-
phy, and then, one who lives a licentious and dissolute life. The word 
has also been derived from pakar … to be unbridled, and it is frequently 
used as a synonym of min (q.v. p. 604, n. 12), heretic. The Gemara de-
fines it as one who speaks disparagingly of the Bible and its disciples.  

2. Sanhedrin 91a 
The School of R. Ishmael taught: It can be deduced from glassware: if 
glassware, which, though made by the breath of human beings,(4) can 
yet be repaired when broken;(5) then how much more so man, created 
by the breath of the Holy One, blessed be He.  
(4) A reference to the blowing of glass. 
(5) By being melted down again.  
A sectarian [min] said to Gebiha b. Pesisa, ‘Woe to you … maintain that 
the dead will revive; if even the living die, shall the dead live!’ He re-
plied, ‘Woe to you … who maintain that the dead will not revive: if 
what was not, [now] lives,— surely what has lived, will live again!’ …    

3. Sanhedrin 91b 
Antoninus(28) said to Rabbi: ‘The body and the soul can both free them-
selves from judgment. Thus, the body can plead: The soul has sinned, 
[the proof being] that from the day it left me I lie like a dumb stone in 
the grave [powerless to do aught]. Whilst the soul can say: The body 
has sinned, [the proof being] that from the day I departed from it I fly 
about in the air like a bird [and commit no sin].’ He replied, ‘I will tell 
thee a parable. To what may this be compared? To a human king who 
owned a beautiful orchard which contained splendid figs. Now, he ap-
pointed two watchmen therein, one lame and the other blind. [One day] 
the lame man said to the blind, "I see beautiful figs in the orchard. 
Come and take me upon thy shoulder, that we may procure and eat 
them." So the lame bestrode the blind, procured and ate them. Some 
time after, the owner of the orchard came and inquired of them, 
"Where are those beautiful figs?" The lame man replied, "Have I then 
feet to walk with?" The blind man replied, "Have I then eyes to see 
with?" What did he do? He placed the lame upon the blind and judged 
them together. So will the Holy One, blessed be He, bring the soul, 
[re]place it in the body, and judge them together, as it is written, He 
shall call to the heavens from above, and to the earth, that he may 

judge his people:(1) He shall call to the heavens from above-this refers 
to the soul; and to the earth, that he may judge his people-to the body.’  
(28) Antoninus has been variously identified: with Marcus Aurelius (Rapport); 

Severus (Graetz, who, however, assumes that it was the second R. Judah the 
Prince who was the friend of Antoninus); Caracalla (Jast. and N. Krochmal), 
and others; v. ‘A. Z. 10a, and J. E. I, 656. 

(1) Ps. L, 4 — “He summons the heavens above, and the earth, that he may judge 
his people.”  

4. Exodus Rabba 15:27 
Israel are the heirs of two worlds—this world and the World to Come. 
On this account did God entrust the secret of the moon to Israel(1) that 
they should reckon according to it, whereas the idolaters reckon ac-
cording to the sun, to imply, that just as the sun only rules by day, so 
will their rule only be in this world; and just as the sun is of fire, so will 
they be punished with it, as it says: For, behold the day cometh, it bur-
neth as a furnace; and all the proud, and all that work wickedness, shall 
be stubble; and the day that cometh shall set them ablaze, etc. (Mal. III, 
19). Just as the moon shows itself both by day and night, so do Israel 
rule both in this world(2) and the World to Come ...  
(1) Gen. R. VI, 3. 
(2) In a material sense this, of course, is definitely incorrect. The passage there-

fore probably refers to the realm of the spirit—Israel's ethical teachings.  
5. Avot 4:21 

Rabbi Yaakov said: This world is like a lobby before the World to Come; 
prepare yourself in the lobby so that you may enter the banquet hall.   
a. This world is like Friday (i.e., the Preparation Day); the World to Come is 

like the Sabbath. Only if one prepares food on Friday will he have pro-
visions for the Sabbath (Avodah Zarah [Strange Fire] 3a) ...6   

b. The term “feast” or “banquet” (is) used in the rabbinic literature as a 
euphemism when referring to the enjoyment of the world to come, 
the reward granted to those who have steadfastly carried out their 
assigned tasks in life ...  

6. Kiddushin (Sanctification) 39a 
For it was taught: R. Jacob said: There is not a single precept in the Torah 
whose reward is [stated] at its side which is not dependent on the resur-
rection of the dead.(18) [Thus:] in connection with honouring parents it is 
written, that thy days may be prolonged, and that it may go well with 
thee.(19) In reference to the dismissal of the nest(20) it is written, that it may 
be well with thee, and that thou mayest prolong thy days.(21) Now, if one's 
father said to him, ‘Ascend to the loft and bring me young birds,’ and he 
ascends to the loft, dismisses the dam and takes the young, and on his 

 
6 Rabbi Moshe Lieber, Ed., The Pirkei Avos Treasury, Ethics of the Fathers, (Mesorah 

Publications, Ltd.), p. 43. 



return falls and is killed—where is this man's happiness(22) and where is 
this man's prolonging of days? But ‘in order that it may be well with 
thee,’ means on the day that is wholly good; and ‘in order that thy 
days may be long,’ on the day that is wholly long.(23)  
(18) Which shews that the reward spoken of is in the next world. R. Jacob ap-

pears to identify the next world with resurrection; v. Sanh. (Sonc. ed.) p. 

601, n. 3. 

(19) Deut. V, 16. 

(20) V. Ibid. XXII, 6f; that precept is always technically so named. 

(21) Ibid. 

(22) Lit., ‘the goodness of his days.’ 

(23) I.e., both refer to the next world, not to this, and thereby emphasize that 

regard comes only then, but not in this world. 
 

In the Apostolic Writings 
 
1. Luke 14:12-14 

13But when you give a banquet, invite the poor, the crippled, the lame, 
the blind, 14and you will be blessed.  

2. Phillipians 3:7-11 
10I want to know Messiah—yes, to know the power of his resurrection 
and participation in his sufferings, becoming like him in his death, 
11and so, somehow, attaining to the resurrection from the dead.  

3. John 3:16 
"For God so loved the world that he gave his one and only Son, that 
whoever believes in him shall not perish but have eternal life."  

4. John 11:25,26 
25"Yeshua said to her, 'I am the resurrection and the life. He who be-
lieves in me will live, even though he dies; 26and whoever lives and 
believes in me will never die.” 
 

9Now Joshua son of Nun was filled with the spirit of wisdom because Mo-
ses had laid his hands on him. So the Israelites listened to him and did 
what the LORD had commanded Moses. 10Since then, no prophet has risen 
in Israel like Moses, whom the LORD knew face to face, 11who did all 
those signs and wonders the LORD sent him to do in Egypt—to Pharaoh 
and to all his officials and to his whole land. 12For no one has ever shown 
the mighty power or performed the awesome deeds that Moses did in the 
sight of all Israel. 

 
 
 
 
 


